Traditions, Transmissions, Translations:
An Overview of the Commentaries
on Ibn Sina’s K7tab al-Sifa’ Preserved in India

Tvana Panzeca

The purpose of this paper is to offer an overview of the manuscripts that
preserve the commentaries on the most important Peripatetic summa of Ibn
Sina (Avicenna, 980-1037), i.e. Kitab al-Sifi’ (Book of the healing/cure),
preserved in India and compiled to a large extent during the Safavid reign
(16"-18"). The amount of testimonia exemplifies the extraordinary influ-
ence of the Avicennian text and its intense circulation. The S7fz° was a mile-
stone of the philosophical tradition and for centuries it has been commented,
glossed, paraphrased and summarised by leading exponents of the learned mi-
lieu, occupying a pivotal role in the intellectual genealogy and transmission
chain of philosophy in the Islamic East.
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1. Introduction

The Safavid epoch was one of the greatest periods of intellectual vi-
tality and spiritual splendour in the history of Islamic Iran, as is tes-
tified by the large number of works, and the remarkable circulation

"Published with the support of the Policy Planning Unit of the Italian Ministry of For-
eign Affairs and International Cooperation (under Article 23-bis of DPR 18/1967):
the opinions expressed are those of the authors, and do not reflect the opinions or views
of the Fondazione per le scienze religiose or the Italian Ministry of Foreign Affairs and
International Cooperation. A feeling of great esteem and due gratitude goes to Prof.
Alberto Melloni for the indispensable support and his important suggestions and com-
ments; I am also very grateful to Prof. Amos Bertolacci for allowing me to access pre-
cious materials and for his constant and valuable advice given over the past few years in
the framework of the ERC project PhiBor, “Philosophy on the Border of Civilizations
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of manuscripts in Iran, and in the Indo-Pakistani subcontinent. To
analyse this varied panorama, it is necessary to examine the socio-polit-
ical and religious reasons for this grandeur: the ideologies of the time,
steeped in history and centuries of tradition, and the rise of the new
dynasty with the official proclamatlon of the S1 creed. These process-
es influenced the transmission of texts and therefore the various facets
of philosophical-theological thought. The manuscript witnesses partly
clarify the meaning and modalities of these fluctuating, and apparent-
ly inextricable, intellectual circuits.

After a preliminary presentation of the historical background,
there will be a consideration of the scientific activity of the period, rich
in original works, commentaries and marginalia on, and translations
of the texts of the great classical thinkers. In the second part of the ar-
ticle, there will be a census of the “Indian” testimonia so far identified,
with the most notable information regarding every codex, taken from
the archives and existing bibliography. The list will be preceded by a
brief introduction on some of the most influential Avicennian com-
mentators, the copies of which are currently preserved in India, and
followed by a directory with the main bibliographic sources exammed
and a provisional table containing all the commentators of /- Sifa’.

and Intellectual Endeavours: Towards a Critical Edition of the Metaphysics (Ilahiyyat
of Kitib al-Sifz’) of Avicenna (Ibn Sind)”, available at hetps://www.avicennaproject.

eu/#/ (20 February 2021), based at the Scuola Normale Superiore in Pisa.

! Ibn Sina, Al-llahiyyat min al- Sifi lz-Sa)/b al-Ra’is Abii ‘Ali Husayn Ibn ‘Abd Allah
1bn Sina ma‘a Taligat, ed. by ‘A.K. Sarif Sirazi, vol. I, Tehran, Madrasa Dar al- Funun,
1303/1885, pp. 266-567 (vol. I contains the Physics and Metaphysics of the Sifi” to-
gether with some interlinear or margmal glosses by Mulla AwliyZ, Sayyid Ahmad ‘Alawi
and Mulla Sulayman; vol. IT contains Mulla Sadra’s commentary on the Metaphyslcs
I-VI of the Sﬁz ); Ibn Sina, Al-llahiyyat min Kitab al- Szfa ed. by H. al-Amuli, Qom,
Maktab al-I1am al Islami, Markaz al-Nasr, 1376H3/1997 or 1998; Tbn Sina, Al- Sﬁz )
al-Ilabiyyat (1), ed. by G.S. Qanawati and S. Zayid, Cairo, al-Hay’a al-dmma li-§u’in
al-matabi‘ al-amiriyya, 1960; Ibn Sina, A/- Szﬂz al- Ilﬂhly}/at (2), ed. by MY. Musi, S.
Dunya and S. Zayid, Cairo, al-Hay’a al-dmma li-$uan al-matabi‘ al-amiriyya, 1960
(repr. Tehran, Intisarat-i Nasir-i Husraw, 1363H3$/1984 or 1985); Ibn Sina, A7-S% fﬂ,
al-llabiyyat wa-Ta'liqat Sady al-mutaallibin dlayhi Kitib al-Sifi> (Metaphysics),

with Marginal Notes by Mulla Sadra, Mir Damad, Hwansari, Sabzavari and others,

ed. with introd. and notes by H. Nagi Isfahani, Tehran, Anguman-i atir va mafahir-i
farhangi (Society for the Appreciation of Cultural Works and Dignitaries, Institute of
Islamic Studies of Tehran), 1383H5/2004.
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2. Historical Background

Three great Islamic Empires dominated the scene during the first
centuries of the modern age: the Mughals, the Safavids, and the Otto-
mans.” The rise to power of the Safavids can be considered one of the
most fascinating periods in Muslim history. The domination started
at the beginning of the 16" century (907/1501) and lasted for over
two centuries, when the Afghanis conquered Persia, ransacked Isfahan
and killed Sah Sultin Husayn I, the last governor 3Duodeciman Si‘ism
was declared the official rehglon of the empire,* after a long period in
which the positions of the main religious currents of Islim were less
delineated. The role of sufism in the preparation of the terrain for the
institution of a St Persia with the Safavids was decisive, for both its
active political role and its religious and spiritual one. From the 13%
century Si‘ism was spreading through some sufi orders that were ap-
parently Sunni, but they were devoted to ‘Ali and some also accepted
the wzlaya (in Persian valdya), the power of direction and spiritual ini-
tiation that the Si‘ites believe was conferred on “Ali by the prophet of
Islam.’

> Cf. S.F. Dale, The Muslim Empires of the Ottomans, Safavids, and Mughals, Cam-
bridge, Cambridge University Press, 2010; D.E. Streusand, Islamic Gunpowder Em-
pires: Ottomans, Safavids, and Mughals, Boulder, Westview Press, 2011; S.P. Blake,
Time in Early Modern Islam: Calendar, Ceremony, and Chronology in the Safavid,
Mughal, and Ottoman Empires, Cambridge, Cambridge University Press, 2013, pp.
21-23: “Safavid Iran was shaped like a bowl, a flat bottom encircled by two mountain
ranges. The Elburz Mountains ran along the southern shore of the Caspian Sea and
met the smaller ranges of Khurasan in the east. The Zagros Mountains stretched from
Azerbaijan in the northwest to the Persian Gulf and the east toward Baluchistan. The
Eastern Highlands bordered the country on the southeast. A high arid plateau, with an
everage elevation of 3,000 feet, formed the base of the bowl. Two deserts — the Kavir
and the Lut — sprawled across this expanse. Only three rivers interrupted the dry pla-
teau: The Karun River (the only navigable one) originated in the Zagros Mountains
and flowed to the Shatt al-Arab and the Persian Gulf; the Safid River rose in the Elburz
Mountains and emptied into the Caspian Sea; and the Zayanda River, the only one of
the three that watered the plateau, began in the Zagros Mountains and flowed through
Isfahan dying in a salty swamp nearby”.

* See R. Matthee, Persia in Crisis: Safavid Decline and the Fall of Isfahan, London-New
York, I.B. Tauris, 2012.

* Cf. R. Abisaab, Converting Persia: Religion and Power in the Safavid Empire, Lon-
don-New York, I.B. Tauris, 2004.

> See H. Nasr, “Spiritual Movements, Philosophy and Theology in the Safavid Period”,
in The Cambridge History of Iran, vol. V1, The Timurid and Safavid Periods, ed. by P.
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The Safavid people took their name from a figure of the Mongol
period called SatT al-Din (d. 1334), head of a sufi order. Just a few de-
cades after the death of Safi, this people began to affirm Duodeciman
Stism and the crowning in Tabriz of Sah Ismafl I (r. 907-930/1501—
1524) marked the beginning of the kingdom.¢ Like all his progenitors,
Ismail directed the Safawiyya sufi order.”

The dynasty very soon turned into a well-organised political and
military strength conquering the whole of Persia and unifying it
for the first time since the fall of the Sassanids.® The Safavid Empire
reached its apex under Sah ‘Abbas I (r. 996-1038/1588-1629), the
fifth king, better known as the Great. ‘Abbas ascended to the throne at
just sixteen, supervised by a tutor, and became both a military leader
and a skilled administrator. Iranian society enjoyed a state of peace and
prosperity, the border disputes with the Ottoman Empire and oth-
er neighbouring states were resolved. In 1000/1590 or 1591 ‘Abbas
moved the capital from Qazvin, in the north of Iran, to the famous
city of Isfahan: the new capital of the kingdom, already a recognised
learning centre, became even at that time a sacred place for all scholars.

Jackson and L. Lockhart, Cambridge, Cambridge University Press, 1986, pp. 656-697,
part. 656-657. Cf. A. Anzali, Mysticism in Iran: The Safavid Roots of a Modern Con-
cept, Columbia, The University of South Carolina Press, 2017.

¢ Safavid rulers: Ismafil I (907-930/1501-1524); Tahmasp I (930-984/1524-1576);
Ismail II (984-985/1576-1577); Muhammad Hudibanda (985-995/1578-1587);
‘Abbas I (996-1038/1588-1629); Safi I (1038-1052/1629-1642); ‘Abbas II (1052-
1077/1642-1666); Safi II (Sulayman I) (1077-1105/1666-1694); Sultin Husayn I
(1105-1135/1694-1722); Tahrnisp 1T (1135-1144/1722-1732); ‘Abbas III (1144-
1148/1732-1736).

7 Blake, Time in Early Modern Islam, cit., p. 23: “As Twelver or Imami Shiites, this mys-
tical order rejected the first three caliphs and honored the Twelve Imams as the direct de-
scendants of Muhammad. An invented genealogy claimed that Sheikh Safi (the founder
of the order and Ismail’s ancestor) was a lineal descendant of the Seventh Imam, Musa
al-Kasim. Ismail also proclaimed himself the Mahdi (Guided One) and a reincarnation
of Ali (the first Imam)”.

8 Cf. Safavid Persia: The History and Politics of an Islamic Society, ed. by C. Melville,
London-New York, I.B. Tauris, 1996; C.P. Mitchell, The Practice of Politics in Safavid
Iran: Power, Religion and Rbetoric, London-New York, I.B. Tauris, 2009; A.J. New-
man, Safavid Iran: Rebirth of a Persian Empire, London-New York, I.B. Tauris, 2009.
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3. Convergences and Divergences of Philosophy and Theology

During the so-called cultural Renaissance, the propensity of the great
encyclopaedists and commentators was oriented towards philosophy,

theology and sufism, but

far from being a period characterized by the total domination of a monoli-
thic concept of learning (limited, as some think, to the religious sciences),
the Safavid reign was marked by the interaction between religious and se-
cular branches of science, and between a popular approach to science, on
the one hand and a technical, more professional one on the other hand.’

Philosophy certainly had a leading role within this refined scenario
and the Safavid hegemony created a new context for its development.
The debate that took place in Iran during much of the 16" century
can be considered a prolongation of the teachings of the School of
Shiraz,"” particularly of those of Sadr al-Din Muhammad Dastaki (d.
903/1498)! and Galal al-Din Muhammad ibn Asad Kazaraini Siddiqi

> H.M. Hamedanee, “History of Science in Iran in the Last Four Centuries”, in Sczence
and Technology in Islam, vol. 11, Technology and Applied Sciences, ed. by AY. Al-Hassan,
M. Ahmed and A.Z. Iskandar, Beirut, Unesco Publishing, 2001, pp. 615-643, here 618.
1 Thus defined by H. Corbin, Histoire de la philosophie islamigue, Paris, Gallimard,
1986, pp. 459-461. The label School of Shiraz has not always been shared by contem-
porary scholarship. We can speak more exactly of two schools of thought referring to the
intellectual authorities of the epoch, Sadr al-Din Dastaki e Galil al-Din Dawani, who
did not share the same position on various issues. See R. Pourjavady, Philosophy in Early
Safavid Period: Najm al-Din Mabhmaid al-Nayrizi and His Writings, Leiden-Boston,
Brill, 2011, pp. 74-105, here 75: “This conflict is reflected particularly in the follow-
ing writings of these two philosophers: i) their glosses on ‘Ala’al-Din ‘Ali al-Qushchi’s
commentary on Nasir al-Din al-Tasi’s Tajrid al-i'tigad; ii) their superglosses on Mir
Sayyid al-Sharif al-Jurjini’s glosses (bawdshi) on Qutb al-Din al-Rizi’s commentary on
Sirdj al-Din al-Urmawt’s Matali‘ al-anwar, entitled Lawami* al-asvar fi sharh Matali¢
al-anwars iii) their superglosses on Mir Sayyid al-Sharif al-Jurjani’s glosses on ‘Adud al-
Din al-Iji’s commentary on Ibn Hajib’s Mukbtasar al-muntaba; iv) their superglosses
on Jurjani’s glosses on Qutb al-Din al-Riazi’s commentary on Najm al-Din al-Kitibi’s
al-Shamsiyya; v) their treatise on the proof of existence of the Necessary Existent and
His attributes (/7 ithbat al-wajib wﬂ-:z_'ﬁitl/az'

"' He dedicated his most significant writings to the Ottoman Sultin Bayazid II. Ac-
cording to his son, Glyat al-Din Mansar, his main teacher in logic and philosophy was
Sayyid Muslim al-Farsi, with whom he read a/-Isarat wa-al-tanbibat of Tbn Sini. He
wrote some philosophical treaties and superglosses on commentaries by Qutb al-Din
Rizi, Saraf al-Din ibn al-Barizi Hamawi and ‘Ala’al-Din ‘Ali Qaséi. Ibidem, pp- 16-24
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Dawani (a.k.a. ‘Allima Dawani, d. 908/1502)." This attitude changed
around the end of the 16™ century, when the purely S$11 configuration
of the kingdom became stronger and stronger. Many Safavid scholars,
particularly theologians and jurists, identified %/ as knowledge of the
religious and Qur’anic sciences and considered the zmams the only
people to have deep knowledge of the revealed truth." De facto, thanks
to the blending and mixing of different schools of thought, philoso-
phy played a central part in theological writings, so much so that often
it was identified with theology;™* philosophical discussions were also
oriented towards religion and many intellectual figures assumed reli-
gious roles."”

and passim; A. Bdaiwi, “Some Remarks on the Confessional Identity of the Philos-
ophers of Shiraz: Sadr al-Din Dashtaki (d. 903/1498) and his Students Mulld Shams
al-Din Khafri (942/1535) and Najm al-Din Mahmud Nayrizi (948/1541)”, Ishrag S
(2014), pp. 61-85; E. Niewdhner-Eberhard, Die Dastakis: Die Familiengeschichte des
Autors Hasan Fasa’i im Farsnama-yi Nasiri, Berlin, Klaus Schwarz Verlag, 2009, part.
pp- 22-31 and 31-38; Pourjavady, Philosophy in Early Safavid Period, cit., pp. 16-32.

12 He was appointed sadr (religious supervisor) and taught at the Madrasa-yi Dir al-
Aytam of Shiraz. He accepted the post of chief judge of Fars from Sultin Ya'qab (883—
896/1478-1490) and he was later on good terms with Sultin Rustam (898-902/1493—
1497). In addition to his association with the Turkmen rulers of Shiraz, he also enjoyed
the respect of the Timurid Sultan Aba Said, to whom he dedicated his illuminationist
commentary on Hayakil al-niir by Sihab al-Din Suhrawardi (d. 1191). See A.J. New-
man, “Davani, Jalil-al-Din Mohammad” s.v., in Encydopaedia Iranica, available at
http://www.iranicaonline.org/articles/davani (20 February 2021); Pourjavady, Philoso-
phy in Early Safavid Period, cit., pp. 4—16; See M.M. Aqa (or Aga) Buzurg Tihrani, 4/-
Dari‘ailatasanif al-sia, 25 vols., Beirut, Dar al-Adwa’, 1403-1406/1983-1986 (a sup-
plement ed. by A. Al-Husayni was published as vol. XXV in Mashhad 1364H3/1985):
see vol. I, pp. 106-107, vol. IL, pp. 103-104; vol. IV, pp. 227-228; vol. V1, pp. 67, 116,
132, 134; vol. XII, pp. 63—-64; vol. X111, pp. 138-139, 352; vol. XIV, pp. 240-241; vol.
XVIIL pp. 359-360; vol. XXIV, p. 385; R.P. Ansari, “Ibn Kemal, Dawini and the Avi-
cennan Lineage”, Mélanges de ['Université Saint-Joseph 67 (2017-2018), pp. 237-264.
'3 M. Moazzen, Formation of a Religions Landscape: Shi‘i Higher Learning in Safavid
Iran, Leiden-Boston, Brill, 2018, p. 126 fF.

1 See A.J. Newman, Society and Culture in the Early Modern Middle East: Studies on
Iran in the Safavid Period, Leiden-Boston, Brill, 2003; R. Pourjavady and S. Schmidt-
ke, “Twelver Shi'T Theology”, in The Oxford Handbook of Islamic Theology, ed. by S.
Schmidtke, Oxford, Oxford University Press, 2016, pp. 456—472, part. 462-469; Nasr,
“Spiritual Movements, Philosophy and Theology”, cit., pp. 656-697; S.H. Rizvi, “The
Many Faces of Philosophy in the Safavid Age”, in The Empires of the Near East and In-
dia: Source Studies of the Safavid, Ottoman, and Mughal Literate Communities, ed. by
H. Khafipour, New York, Columbia University Press, 2019, pp. 305-318.

' Nasr, “Spiritual Movements, Philosophy and Theology”, cit., p. 658: “There are four
major intellectual perspectives and schools of thought, all clearly defined in traditional
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An Overview of the Commentaries on Ibn Sia’s Kitab al-Sifa

The rational sciences and philosophical investigations increasingly
gained ground in Iran during the early years and middle of the 17
century. The madrasas of Isfahan were impregnated with Qurinic
studies and Imami tradition, and the polymath scholars possessed a
profound knowledge of jurisprudence (figh), religious and philosoph-
ical sciences, literature and grammar.' In the course of time philo-
sophical notions mixed with mysticism circulated more and more in
the new generation of u/ama’and the kalam lost vigour in the new
classification of the sciences, making way for other disciplines. In ad-
dition to the curricular traditions, the scholars returned to the texts
of the gnostic and Neoplatonic hikma dating back to the first peri-
od of the reception and translation of the Greek sources,'” and to the
founders of the falsafa in the Arabic Islamic milieu." The request for
a better-defined Greek and Neoplatonic identity," distinguished from
that of the kalam in the Sunni tradition, became characteristic of Ira-
nian thinkers starting from the 17* century.? Avicenna had represent-
ed a turning point in the reading and interpretation of the Greek phil-

Islamic learning, which gradually approach each other during the period leading to the
Safavid revival: Peripatetic (mashsha’i) philosophy, illuminationist (ishriqz) theosophy,
gnosis ( %rfan) and theology (kalam). It is due to the gradual intermingling and synthe-
sis of these schools that during the Safavid period the major intellectual figures are not
only philosophers but also theologians or gnostics”.

' Moazzen, Formation of a Religious Landscape, cit., pp. 139-147, here pp. 139-140.

17 See R. Pourjavady and S. Schmidtke, “An Eastern Renaissance? Greek Philosophy
under the Safavids (16th—-18th Centuries AD)”, Intellectual History of the Islamicate
World 3 (2015), pp. 248-290, here 255: “It is therefore not surprising that it was the
‘Greek’, pre-Avicennan tradition that was favoured in one way or another by most Sa-
favid phﬂpsophers, who identified its philosophical notions with the religious tenets of
Twelver Si‘ism. This religious preference for the pre-Avicennian tradition is indicated
by a renewed interest in the classical earlier Imami hadit collections and creeds and,
more specifically, renewed interest among Safavid thinkers in early authoritative texts
of Twelver Si‘ism”.

'8 See G. Endress, “Reading Avicenna in the Madrasa: Intellectual Genealogies and
Chains of Transmission of Philosophy and the Sciences in the Islamic East”, in Arabic
Theology, Arabic Philosophy: From the Many to the One: Essays in Celebration of Richard
M. Frank, ed. by J.E. Montgomery, Leuven-Paris-Dudley, MA, Uitgeverij Peeters en
Department Oosterse Studies, 2006, pp. 371-422, here 421.

1 See M. Di Branco, “The ‘Perfect King’ and the Philosophers: Politics, Religion and
Graeco-Arabic Philosophy in Safavid Iran: the Case of the Uralugiya”, Studia grae-
co-arabica 4 (2014), pp. 191-218; M. Terrier, “La représentation de la sagesse grecque
comme discours et mode de vie chez les philosophes $i‘ites de I'Tran safavide (XI¢/XVII®
siecle)”, ibidem 5 (2015), pp. 299-320.

% See Pourjavady and Schmidtke, “An Eastern Renaissance?”, cit., p. 255.
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osophical texts and the variety of works that circulated during his time
was partly eclipsed by his summae,* as well as by those of his disciples
and followers.?

Among the threads of this tangled mesh, there stood out the eso-
teric teachings of the 7mdams and the iragi thought of Sihib al-Din
Suhrawardi containing aspects of the doctrines of ancient Persia and
sufi and gnostic teachings.” As Reza Pourjavady stresses,

Suhrawardf’s writings, as well as the classical philosophical texts, particu-
larly the Graeco-Arabica and the early Muslim (and Christian) philoso-
phers, were increasingly venerated as an alternative to the later Avicennian
tradition, which was more and more identified with Sunnism.?

The main intellectuals of the time, some of whom were Avicen-
nian Peripatetics, were undoubtedly influenced by the philosophy

21 On Avicenna and his works, see D. Gutas, Avicenna and the Aristotelian Tradition:
Introduction to Reading Avicenna’s Philosophical Works. Second Revised and Enlarged
Edition, Including an Inventory of Avicenna’s Authentic Works, Leiden-Boston, Brill,
2014; A. Bertolacci, “Ibn Sini (d. 428/1037): Metaphysics of the Shifa”™, in The Oxford
Handbook of Islamic Philosophy, ed. by K. El-Rouayheb and S. Schmidtke, Oxford, Ox-
ford University Press, 2017, pp. 143-168.

? AH. al-Rahim, The Creation of Philosophical Tradition: Biography and the Reception
of Avicenna’s Philosophy from the Eleventh to the Fourteenth Century A.D., Wiesbaden,
Harrassowitz Verlag, 2018; R. Wisnovsky, “Avicenna and the Avicennian Tradition”,
in The Cambridge Companion to Arabic Philosophy, ed. by P. Adamson and R.C. Tay-
lor, Cambridge, Cambridge University Press, 2005, pp. 92-136; Id., “The Nature and
Scope of Arabic Philosophical Commentary in Post-Classical (cz. 1100-1900 AD) Is-
lamic Intellectual History: Some Preliminary Observations”, Bulletin of the Institute of
Classical Studies, Suppl. 83 (2004), pp. 149-191; A.H. al-Rahim, “Avicenna’s Imme-
diate Disciples: Their Lives and Works”, in Avicenna and bis Legacy: A Golden Age of
Science and Philosophy, ed. by Y.T. Langermann, Turnhout, Brepols, 2010, pp. 1-25; J.
Janssens, “Al-Lawkari’s Reception of Ibn Sina’s llahiyyat”, in The Arabic, Hebrew and
Latin Reception of Avicenna’s Metaphysics, ed. by D.N. Hasse and A. Bertolacci, Berlin,
De Gruyter, 2012, pp. 7-26.

# P. Adamson, Philosophy in the Islamic World: A History of Philosophy without any
Gaps, vol. 111, Oxford, Oxford University Press, 2016, pp. 379-385, here 382: “Ibn
‘Arabi and Suhrawardi too were long dead by the time of Safavid Iran, but their ideas
remained alive and well”.

* Pourjavady and Schmidtke, “An Eastern Renaissance?”, cit., p. 255; cf. J. Walbridge,
“Suhrawardi’s (d. 1191) Intimations of the Tablet and the Throne: The Relationship of
Hluminationism and the Peripatetic Philosophy”, in The Oxford Handbook of Islamic
Philosophy, cit., pp. 255-277.
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of i57ig:* Sayh Bah2 al-Din ‘Amili (d. 1030/1621), Muham-
mad Bagir ibn Muhammad Dimad Husayni Astarabadi (a.k.a. Mir
Dimad d. 1041/1631),”” Mir Abi al-Qasim Astarabadi Findiriski (d.
1050/1640),” Sadr al-Din Muhammad ibn Ibrihim Sirazi (known as
Mulla Sadra, d. cz. 1050/1640), Ahmad ibn Zayn al-‘Abidin Husaym
‘Alawi ‘Amili Isfahani (or Mir Sayyid Ahmad, Mir Damad’s son-in-
law, d. between 1054/1644 and 1060/ 1650), Mulli Samsa Gilant (d.

» H. Nasr, “The Spread of the Illuminationist School of Suhrawardi”, Islamic Quar-
terly 14 (1970), pp. 111-121;1d., The Islamic Intellectual Tradition in Persia, ed. by M.
Amin Razavi, Richmond, UK, Curzon Press, 1996, pp. 160-171.

2 Imami scholar and szyh al-Islam of Isfahan. He gained admiration and support from
the Sah ‘Abbas I for his enormous erudition, and during the years in Isfahan he be-
friended Mir Damad and counted among his students Mulla Muhammad Taqi Maglisi,
Sayyid Ahmad ‘Alawi, Sadr al-Din Sirizi and Mulla Muhsin Faid Kasani. See E. Kohl-
berg, “Bahz-al-Din ‘Ameli” sv., in Encyclopaedia Iranica, available at http://www.
iranicaonline.org/articles/baha-al-din-ameli-shaikh-mohammad-b (20 February 2021);
A. Newman, “Towards a Reconsideration of the Isfahin School of Philosophy: Shaykh
Baha'1 and the Role of the Safawid %lama™, Studia Iranica 15 (1986), pp. 165-199.

7 See A.J. Newman, “Diamid, Mir(-e), Sayyed Mohammad Baqer” s.v., in Encyclopae-
dia Iranica, available at http://www.iranicaonline.org/articles/damad-mir-e-sayyed-
mohammad-baqer-b (20 February 2021). In Isfahan he studied with Mir Fahr al-Din
Muhammad Sammaki Astariabadi, an alumnus of Gyat al-Din Mansar Dastaki. He was
intimate at the courts of ‘Abbas I and Sih Safi and was given the title sayb al-islam.
Among his disciples there was the best- known of the thinkers of the day, Mulla Sadra
Sirazi, as well as his son-in-law, Sayyid Ahmad ‘Alawi. He was a versatile thinker who
mainly wrote of philosophy, blending Duodeciman Stiism with Avicennian phil osophy
and with the illuminationism of Suhrawardi, and he commented on Avicenna’s S
His school was known as al-hikma al- yamomzy}/a based on the Prophet’s famous saying
“Faith is Yemeni and wisdom is Yemeni”, or coming from the East, a source of light
and revelation. See Aqa Buzurg Tihrany, Al Dari‘a ila’tasanif al-si‘a, cit., vol. VIII, pp.
67-70; for Mir Dimad’s works see C. Brockelmann, Geschichte der Ambz‘schm Littera-
tur, 2 vols., Weimar, E. Felber, 1898-1902; Leiden, Brill, 1943-1949, suppl. vols. I-III,
Leiden, Brill, 1937-1942, part. suppl. vol. II (1938), pp. 579-580; S.H. Rizvi, “Mir
Damad’s (d. 1631) al-Qabasat: The Problem of the Eternity of the Cosmos”, in The
Oxford Handbook of Islamic Philosophy, cit., pp. 438—464; Id., “Mir Damad in India:
Islamic Philosophical Traditions and the Problem of Creation”, Journal of the Ameri-
can Oriental Society 131 (2011), pp. 9-23.

% A key figure of the Isfahan School, he travelled extensively in India and became pas-
sionate about Indian philosophy, so much so that he moved to the Mughal court and
translated several texts from Sanskrit to Persian. S.H. Rizvi, “Mir Fendereski” s.v., in
Encyclopaedia Iranica, available at http://www.iranicaonline.org/articles/mir-fendere-
ski-sayyed-amir-abul-qasem (20 February 2021).
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ca. 1064/1654),”” ‘Abd al-Razzaq ibn ‘Ali Lahigi (d. cz. 1072/1661
or 1662),” the author of some of the most important hzkma texts in
Persian, and also of the commentary ascribed to him on Suhrawardi’s
Hikmat al-isvdg (Illuminative wisdom) and glosses on Nasir al-Din
al-Tast’s commentary on Avicenna’s Kitab al-Isarat wa-al-tanbibat

> A distinguished student of Mir Damad and a close friend of Mulla Sadri, he stud-
ied at the Madrasa-yi Sayh Lutf Allah al-Maysi in Isfahan and perhaps taught there.
He studied with Mir Damad, Bah? al-Din al-Amili, Aqa Husayn Hwansari, and
lived in Hyderabad under the patronage of the Mnghal general, Sih Mahabat Han (d.
1044/1634) and the governor, ‘Abd Allah Qutb Sih (r. 1625-1672). He was writer
of treatises and glossator, he opposed Mulla Sadra’s philosophy and inclined more to-
ward Mir Dimad’s illuminative perspective. See S. Rizvi, “Mulld Shamsa Gilini and
his Treatise on the Incipience of the Cosmos (budith al-Glam)”, Ishraq 6 (2015), pp.
40-70; M.S. Gilani, The Incipience of the Cosmos: Hudiith al-%lam, Critical Edition,
with Annotation and Introduction in Persian by A. Asghari and G. Dadkhah, English
Introduction by S. Rizvi, Costa Mesa, Mazda Publishers, 2015.

30 “Abd al-Razziq ibn “Ali ibn al-Husayn Lihigi was a student and also a son-in-law
of the master Mulla Sadra. The philosophical positions of Lahigi were almost exclu-
sively those of Avicenna, sometimes rejecting the doctrine of his master Mulla Sadra,
when he considered it incompatible with Avicenna’s interpretation. Lihigi wrote a
commentary on Avicenna’s Kitab al-Isarat as well as a large commentary on a major
work of Avicennian philosophical theology, thrid al-%itigad (Sublimation of belief)
by Tasi. W. Madelung, ““Abd-al- Razzaq Lahiji” s.v., in Encyclopaedia Iranica, http://
www.iranicaonline. org/articles/abd-al razzaq—lah1J1 11th-17th- -century-theologian-and-
philosopher (20 February 2021): “His teacher in phﬂosophy was Molla Sadra Sirazi
(d. 1050/1641). In his works Lahiji frequently refers to him in laudatory terms as our
teacher (ostadona), and his divan contains several eulogies of him. He does not mention
any other teacher [...] Lahiji married one of the daughters of his teacher. There seems to
have been some rivalry between him and the other son-in-law student of $adra, Molla
Mohsen Fayz, whose philosophical outlook greatly differed from his own. Both are said
to have been given their pen names, Fayyaz and Fayz, by their father-in-law. In Qom
Lahiji taught at the Madrasa-yi Ma‘sama. Among his students were Qazi Said Qomi
and his own son Mirza Hasan (d. 1121/1709), the author of several religious books. A
second son, Ebrihim, is known to have written a work entitled 2/-Qawd ‘ed al-hekmiya
wa'l-kalamiya. Other data about Lahiji’s life can be gleaned from his divan”. See H.
Corbin, La philosophie iranienne islamigue aux XVII* et XVIII siécles, Paris, Buchet/
Chastel, 1981, pp. 96-115; M. Horten, “Die philosophischen und theologischen An-
sichten von Lahigi”, Der Islam 3 (1912), pp. 91-131; L. Lewisohn, “Sufism and the
School of Isfahin: Tzsawwnfand Irfan in Late Safavid Iran (‘Abd al-Razzaq Lahiji and
Fayd-i Kashani on the Relation of Tzsawwuf, Hikmat and Irfan)”, in The Heritage of
Sufism, vol. 111, Late Classical Persinate Sufism (1501-1750), ed. by L. Lewisohn and
D. Morgan, London, Oneworld, 1999, pp. 63-134; S.H. Rizvi, “A Sufi Theology Fit
for a Shi King: The Gawhar-i Murad of ‘Abd al-Razzaq Lahiji (d. 1072/1661-1662)”,
in Sufism and Theology, ed. by A. Shihadeh, Edinburgh, Edinburgh University Press,
2007, pp. 83-100.
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(Book of pointers and reminders),” Fayd Kasani (d. 1090/1679 or
1680),** and Qadi Sa‘id Qummi (d. after 1107/1696),* a philosopher,

31 Tbn Sind, Al-Iarit wa-al-tanbibit ma‘a Sarh Nasir al-Din al-Tisi, ed. by S. Dunya,
4 vols., Cairo, Dar al-Mafrif, 1957-1960, repr. 1968-1971; J. McGinnis, “Nasir al-
Din al-Tasi, Sharh al-Isharat”, in The Oxford Handbook of Islamic Philosophy, cit., pp.
326-347.

2 See R. Ga‘fariyin, Din wa-siyasat dar dawra-yi safawi, Qom, Ansiriyan,
1370H3/1991, pp. 148-292; H. Algar, “Fayz-e Kasani, Molla Mohsen-Mohammad”
sv., in Encydopaedia Iranica, available at http://www.iranicaonline.org/articles/fayz-
e-kasani (20 February 2021): “He returned to Isfahan where he joined the circle of the
great scholar Baha-al-Din ‘Ameli (q.v.) as well as, perhaps, attending the lectures of Mir
Damad on philosophy [...] in 1029/1620 he departed for Mecca [...] On his return to
Persia Fayz set about seeking a new master with whom to study and before long encoun-
tered one in Qom Molla Sadra (d. 1050/1641), who was destined to be his principal
teacher in a wide variety of disciplines. Fayz recounts that as a result of the eight years
he spent studying and engaged in ascetic exercises under the supervision of Molla Sadr3,
he attained the innermost meaning of all the sciences (al-Mabajja al-bayza 1V, p. 9).
The influence of Sadra’s philosophy, together with its three principal components —
illuminationist (es7447) thought, the Sufism of Ebn al-‘Arabi (q.v.), and the teachings of
the Ahl al—Bayt [...] - is indeed to be seen in most of Fayz’s works, although the Sufi di-
mension is more noticeable in his writings than in those of his master. It was also Sadra
who gave him the m/,z/elm, Fayz, by which he came to be known, as well as one of his
daughters in marriage”. Kasani refused an invitation to settle in Isfahan from Sih Safi,

but subsequently accepted one from his successor Sah ‘Abbas II. He taught at the Mulla
‘Abd-Allih madrasa and was Friday prayer leader in Isfahan. Despite the monarch’s
support, Ka$ani met with hostility from the exoterist scholars, probably because of his
sufi inclinations, whose terminology he disguises in his texts using it philosophically in
the manner of Mulla Sadra. The zakya that was founded in Isfahan for Kasani in the
days of “Abbas IT was then razed to the ground during the reign of Sultan Husayn.

33 He probably began his studies in philosophy at the Madrasa-yi Ma‘suma with the
theologlan and poet ‘Abd al-Razzaq Lihigi, the son-in-law of Mulla Sadra, and a prom-
inent illuminationist Avicennian. It was with Lahigi that Qummi began his study of
Avicenna. In 1658, he migrated to Isfahan to seek patronage at the court of Sah ‘Abbas
II and became a close confidant to Sih “Abbis IT and his personal physician. There he
continued his studies in philosophy with the idiosyncratic dervish-philosopher Ragab
“Ali Tabrizi, who taught at the Madrasa-yi Sayh Lutf Allah, and the rational and reli-
gious disciplines with the Safavid polymath Mulla Muhsm Muhammad Fayd Kasani,
another son-in-law of Mulla Sadra. In Isfahan, he was ordered to construct a dervis
lodge for his teacher and the Sah’s favourite, Kadani. The Sah ordered that a plot of land
be set aside for these Sufis, where they could practice their meditation, self-reflection,

retreats, and ecstatic experiences. The Sah was a regular visitor to Qumm’s house in
Qom and appointed him a g4di. On the accession of Sih Sulayman, he lost favour and
was imprisoned in Alamut, probably being close to and inclined towards sufism. How-
ever, he was soon restored to his position and was even appointed szyh-al-Isiam of Qom
in 1099/1690, where he spent the rest of his life. See S.H. Rizvi, “Qazi Sa'id Qomi” s.v.,
in Encycopaedia Iranica, available at http://www.iranicaonline.org/articles/qazi-said-
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jurist, and mystic, and a student of Kaani. The following table, simpli-
fied and reduced in comparison to Robert Wisnovsky’s,** additionally
includes a third column with some authors that have also commented
on both Avicenna’s and Suhrawardi’s works.

Ibn Sina: Ibn Sina: Suhrawardt’s
al-Isarat wa-al-tanbibat  al-Sifa’ works

Ibn Kammina - Ibn Kammina:
(d. 676/1277) Kitab al-Talwibar
Q. Sirazt - Q. Siraz:

(d. 710/1310) Hikmat al-isriaq
‘A. Hilli “A. Hilli “A. Hilli:

(d. 726/1326) Kitab al-Talwihat
G. Dawani - G. Dawant:

(d. 908/1502) Hayakil al-nar

G. Dastaki G. Dastaki G. Dagtaki:

(d. 949/1542) Hayakil al-nar

- Mulla Sadra Mulla Sadra:

(d. ca. 1050/1640)  Hikmat al-isriq

qomi (20 February 2021). See Pourjavady and Schmidtke, “An Eastern Renaissance?”,
cit., p. 267: “The most significant impact of the Theologia can be traced in the works of
Ragab ‘Ali Tabrizi (d. 1080/1669) and his circle. Ragab “Ali and his students took issue
with the philosophy of Mulla $adri, and yet they shared the latter’s extensive use of the
Theologia and other Neoplatonic works. His student Qadi SaTd Qumi (d. 1107/1696)
wrote glosses (¢2 7igat) on the Theologia. Here Qumi defends Neoplatonism against
Avicennian phllosophy, and one of his prlmary concerns in this work and in his other
writings is to reinterpret the sayings of Si zmdms in the light of Plotiniana. Another
student of Ragab “Ali, ‘Ali Quli b. Qaraggiy Han (d. after 1091/ 1680), wrote a Persian
commentary (szrb) on the Theologm” Ct. Q.S. Qummi, Ta%igat ‘ala Utilugiya, in
Muntapabati az atdr-i bukama*yi Iran, ed. by S J. Atiyani, vol. I1I, Tehran, IntiSarat-i
Anguman -i Sahangahi-yi Falsafa-i Iran, 1356H3/1977, pp. 149-286; S.H. Rizvi, “(Neo)
Platonism Revived in the Light of the Imams: Qadi Said Qummi (d. AH 1107/AD
1696) and his Reception of the Theologia Aristotelis”, in Classical Arabic Philosophy:
Sources and Reception, ed. by P. Adamson, London, Warburg Institute, 2007, pp. 177-
207; Id., ““Seeking the Face of God’: The Safawid Hikmat Tradition’s Conceptualisa-
tion of Waldya Takwiniya”, in The Study of Shi% Islam: History, Theology and Law,
ed. by F. Daftary and G. Miskinzoda, London, I.B. Tauris, 2014, pp. 391-410, part.
402-403.

3 Cf. R. Wisnovsky, “Avicenna’s Islamic reception”, in Interpreting Avicenna: Critical
Essays, ed. by P. Adamson, Cambridge, Cambridge University Press, 2013, pp. 190-
213, here 194.
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During the 11* and 12 centuries of the Muslim era two copies
of Hikmat al-israq, Suhrawardi’s masterpiece, was translated into Per-
sian, the common cultural language of Persia and India. The first copy
was attributed to an Indian sufi, Muhammad Sarif ibn al-Harawi, and
is dated 1008/1599 or 1600, and_the second to Bahrim ibn Far$ad, a
disciple of a Zoroastrian priest, Azar Kaywan (alive in 1048/1638).%
In the same period, Hikmat al-israg was commented on* and Mulla
Sadra wrote his masterly glosses on the same text.

However, renewed interest in Greek philosophy and gnostic thought
did not coincide with abandonment of the Avicennian tradition and
the intersection of manifold creeds and doctrines also helps us to un-
derstand better a remarkable phenomenon that originated at that time
and which concerns the path taken within a few centuries by two of
Avicenna’s summae, namely Kitab al-Si fa and K7tab al-Isarat. The text
of Isarat was widely commented on* between the 12 and 16" centu-
ries through a convergence of elements: compiled in a compact style
and as a text belonging to the final phase of Avicennian speculation,
Lsarat could be presented as a conclusive expression of his positions.*®

% Nasr, The Islamic Intellectual Tradition in Persia, cit., p. 163.

3¢ The author of the glosses on Hikmat al-israg and the commentary on al-Alwah
al-Tmadiyya was identified by Hellmut Ritter with Nagm al-Din Hagi Mahmad Ti-
brizi (H. Ritter, “Philologika IX. Die vier Suhrawardi, Thre Werke in Stambuler Hand-
schriften”, Der Islam 24 [1937], p. 271). This was refuted by Pourjavady, Philosophy in
Larly Safavid Period, cit., pp. 46—47, who identifies the author with Nayrizi, a student
of the two Dastakis, a commentator on Hikmat al-israq and al-Alwab al-Imdédiyya by
Suhrawardi.

¥ Among others we can mention Saraf al-Din Mas‘adi (d. shortly after 582/1186), Fahr
al-Din Rizi (d. 606/1210), Nagm al-Din Nahguwani (fl. 626/1229), Sayf al-Din Amidi
(d. 641/1243) and Nasir al-Din Tisi (d. 672/1274). See R. Wisnovsky, “On the Emer-
gence of Maragha Avicennism”, Oriens 46 (2018), pp. 263-331; Id., “Towards a Gene-
alogy of Avicennism?”, ibidem 42 (2014), pp. 323-363; Id., “Avicennism and Exegetical
Practice in the Early Commentaries on the Isharat”, ibidem 41 (2013), pp. 349-378.

3 Wisnovsky, “Avicenna’s Islamic reception”, pp. 193-194: “This reason is that the
Isharat represents the final stage of development of Avicenna’s ideas about the interrela-
tionship between two of his most important distinctions: first, between essence (mahi-
yya) and existence (wujud), and second, between the necessary of existence in itself (wa-
7tb al-wujid bi-dhatibi) and the necessary of existence through another (wajib al-wujid
bi-ghayribi), which Avicenna took to be convertible with the possible of existence in
itself (mumkin al-wujid bi-dbatibi). According to this hypothesis, post-Avicennian
mutakalliman were interested in the Isharat precisely because it is in the Isharat that
Avicenna linked the two distinctions most closely together. What I mean is that in the
Isharat, Avicenna’s discussion of essence and existence is followed immediately by his

PaOP 0 (2022) 23



L. Panzeca

“Terse, dense, and cryptic”,* for a long time it caught the atten-

tion of scholars, who almost entirely neglected the longer and more
detailed S7£7> The latter was used as the reference text by annotators of
Isarat, but never extensively commented on. Begmmng from the 16"
century there started a vast exegetic activity and intense debates, which
continued until the 19* century, focusing on the book of Metaphysics
(Zlahiyyat). Safavid scholars not only read Avicenna, but continued to
write works on his writings and went over the chain of authors relating
to their spiritual and philosophical orlgms Commentaries and glosses
on Szfa overlapped or at any rate came into play parallel to those re-
lated to Isarat, the predominant orientation in the previous centuries.
Among the hukama’who commented on Avicenna’s Szﬁz the follow-
ing stood out: Mir Damad, Mulla Sadra, Mir Sayyid Ahmad, Mulla
Muhammad Bagqir ibn Mu'min Sabzawari Isfahani (d. 1090/1679),
and Aqa Husayn Ibn Muhammad Hwansari (d. 1099/1687).

4. Igazas and Wagqf-Namas

The 7¢azas (certificates of transmission or permission to teach) issued
by the Isfahan scholars constitute an important testimony for recon-
struction of the curriculum of the madrasas in the Safavid era. These
documents however reveal that philosophical works coexisted along-
side “usauli-oriented” works and collections of ahadit.*’ For example,
Mir Damad granted an 7¢4za to his disciple and son-in-law, Mir Sayyid
Ahmad, giving him permission to transmit a certain number of texts
regarding rational sciences, including some parts of Avicenna’s Kitab

discussion of causality, which is then followed immediately by his discussion of intrin-
sically and extrinsically necessary existence. In the Ilabiyyat of the Shifa’, by contrast,
there are extensive discussions of other metaphysical topics — substance, matter and
form, perfection, and so on — that come between the discussion of essence and exis-
tence in Book I, Chapter 5, and the discussion of causality in Book VI; and also further
extensive discussions of other metaphysical topics that come between the discussion of
causality in Book VI and the discussion of the Necessary of Existence in itself in Book
VIIL (It is true that Jlahiyyat 1.6 is devoted to the necessary/possible distinction, and
that it follows immediately upon the discussion of essence and existence in 1.5. But .6
does not use the essence/existence distinction for a theological purpose; that is, 1.6 does
not argue that God is the only wajib al-wujiid bi-dhatihi because His essence and His
existence are identical. For this, we have to wait until Book VIII)”.

¥ Ibidem, p. 193.

“ Moazzen, Formation of a Religions Landscape, cit., p. 142.
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al-Sif> (Burhan) and Kitab al-Iirat, as well as the commentaries on
them.*

During the 17" century, the intellectuals enjoyed the support of
‘Abbis I and Safi I, but also of their vizier, Sayyid Husayn Halifa
Sultan (Sultan al-ulama’, d. 1654, son-in-law of ‘AbbasI). They pro-
moted the activity both of philosophers and of “mystically-inclined”
traditionalists, and also supported the cultured elite through various
appointments, commissioning works and offering them real contracts,
as well as the opportunity to make use of a specialised madrasa in the
teaching of the rational sciences.*” The circle of scholars that enjoyed
the patronage of Swltan al-‘nlama’and, after his death, that of ‘Abbas
II, was made up of illustrious names of the epoch, including Muham-
mad Taqi Maglisi (d. 1070/1659 or 1660),” ‘Abd al-Razzaq Lahigi,
and Qadi Said Qummi. Many other hukama’ played important roles
in the Islamic community: Mulla Ragab ‘Ali Tabrizi (d. 1080/1669)*
was invited to the court of Sah ‘Abbas II, while Muhaqqiq Sabzawari
was appointed sayh al-Islam of Istahan and also had a decisive role in
the ascent to the throne of Sih Sulayman, Muhammad Tunikabuni,
a disciple of Tabrizi, was also active during the reign of Sulaymin,
who appointed him for several positions, including that of mutawalli

4 Thidem.

“ Ibidem, p. 140.

“ Among his later teachers, two stand out as particularly important: ‘Abd Allah Tus-
tari/Sustari and Baha al-Din ‘Amili. See R. Brunner, “Majlesi, Mohammad-Taqi” s.v., in
Encyclopaedia Iranica, available at http://www.iranicaonline.org/articles/majlesi-mol-
1a—mohammad—taqi—b—maqsud—ali—esfahani (20 February 2021).

“ Known as the “dervish-philosopher”, among his best-known students we can men-
tion Mulli Muhammad Tunikabuni, Qadi Said Qummi, Amir Qawwim al-Din
Muhammad Isfaham Mulla Muhammad Safi7 Isfahani and Muhammad Rafi Pirza-
da. ‘Al Tabrizi seems to have translated from Arabic into Persian both Zlahiyyat and
Lsarat. Quoted in From the School of Shiraz to the Twentieth Century, ed. by S.H. Nasr
and M. Aminrazavi, London-New York, I.B. Tauris, in association with the Institute of
Ismaili Studies, 2015, p. 283 and 285-304; Tabrizi’s Itbat-i wag¢ib and al-Asl al-asil have
been translated by M. Rustom as “On the Necessary Being” and “The Fundamental
Principle” in Anthologie des philosophes iraniens depuis le XVII siécle jusquia nos jours,
Textes persans et arabes choisis et présentés par S.J. Adtiyani, Introduction analytique
par H. Corbin, vol. I, Tehran-Paris, Department d’Iranologie de I'Institut franco-ira-
nien de recherche/Librarie d’Amérique et d’Orient Adrien-Maisonneuve, 1971, pp.
220-243 and 244-271; M.U. Faruque and M. Rustom, “Rajab “Ali Tabrizi’s Refuta-
tion of Sadrian Metaphysics”, in Philosophy and the Intellectual Life in Shi‘ab Islam,
ed. by S.N. Ahmad and S.H. Rizvi, London, Bloomsbury/The Shiah Institute Press,
2017, pp. 184-207.
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(the custodian of wagf, a charitable endowment) of the Madrasa-yi
Gadda.®

Around the middle of the 17* century in Isfahan there was a con-
flict among philosophers, Ahbaris, Sufis and mugtahids. Although in
some madrasas the rationalist sciences regularly continued to be part
of the curriculum studiorum, the %/amd’and the jurists, who support-
ed strictly religious dogmatism, discredited and opposed both mysti-
cal positions and philosophical investigations, considered heretical due
to the ambiguity of their ideas and the erroneous reinterpretation of
S1T precepts.* Muhammad Tahir Qummi, sayh al-Islam of Qom (d.
1100/1689) and one of the toughest opponents of the philosophical
party within the hierocracy, wrote a fiery polemical essay confuting su-
fism, accusing its followers of being Sunnis and believing, among oth-
er things, in the doctrine of divine love.*” Another significant example
is constituted by the 7¢4za of Qummi, granted to the son of Muham-
mad Taqi Maglisi, Muhammad Baqir Maglisi (the second Maglisi, d.
1110/1699 or 1670)* — who had asked him for permission to transmit
the four canonical collections of ST hadits. Qummi granted permis-
sion but at the same time rejected phllosophmal investigation:

The doctrine of the philosophers (faldsifa) is contrary to the religion of
Islam and the content of the verses of the Quran. Faribi and Ibn Sina,
who cultivated this form of irreligiousness, were afflicted with melancho-
lia. Ibn Sini was a wine drinker, and Farabi played musical instruments.
The Shi‘, by contrast, are said to have opposed the infidel philosophers,
and are commended for having killed the mystic Suhrawardi in Aleppo,
because of his concentration on philosophy.*

Muhammad Taqi Maglisi suffered repercussions from many fuga-
ha’because of the ambiguity of his doctrinal opinions; Muhsin Fayd

* Moazzen, Formation of a Religions Landscape, cit., pp. 141-142.

“ Ibidem, p. 144.

¥ M.M. Tahir Qummi, Opposition to Philosophy in Safavid Iran: Mulla M%me-
mad-Tahir Qummi’s Hikmat al-Arifin, ed. by A. Anzali and S.M. Hadi Gerami,
Leiden- Boston, Brill, 2018, p. 144; see Aqa Buzurg Tihrani, A/-Dari‘a ila” tasanif
al-sia, cit., vol. IV, pp. 495-498; R. Ga'fariyin, Safawiyya dar arsa-yi din, farhang
wa-siydsat, vol. II, Qom, Pazihiskada-yi Hawza va Dinisgah, 1379H$/2000 or 2001,
pp- 605-659.

* See Brunner, “Majlesi, Mohammad-Baqer” s.v, cit.

* Moazzen, Formation of a Religions Landscape, cit., p. 147.
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Kagani and Muhammad Bagjir Sabzawiri were condemned by Sayh
‘Ali ibn Muhammad al-Amili for their mystical and philosophical in-
clinations.*® Probably — as Maryam Moazzen stresses — the most exem-
plary anecdote of that time is constituted by the testimony of a Portu-
guese Augustlman monk named Antonio who converted to Islam in
Isfahan in 1108/1696 with the name ‘Ali Quli Gadid al-Islam (d. after
1134/1722). He attests to the popularity of Avicenna’s philosophical
works as follows:

Too often I found myself in the company of a group of [religious stu-
dents] who, having spent years in the madrasas in pursuit of knowledge,
believed they knew something and numbered themselves amongst the
knowledgeable. Even as a recent convert at the time with no thorough
knowledge of the hadiths, when I asked them about a tradition that dealt
with the most fundamental matters of religion, they knew nothing about
it, and I was the one who taught them on the matter. They said, “We stu-
dy philosophy; we have busied ourselves for years with books like Sharb
al-hidaya, al-Shifa’, and al-Isharit, and thus we found no spare time to
study hadith,” an excuse worse than the offense itself!™!

Gadid al-Islim maintained that his students did not have a deep
knowledge of Islamic law, Qur’anic exegesis and the abadit:

I have had many conversions with people who claim to be knowledgeable
and had spent years of their lives in madrasas learning, and who consider
themselves as one of people of knowledge, yet when as a novice who has
not yet acquired a comprehensive knowledge of hadith, I asked them a
badith concerning one of the necessities of religion, they did not know
it and I had to teach them! Their reason was that they had spent all tho-

5 bidem, p. 146. Sayyid Muhammad Baqir Hwansari (d. 1313/1895 or 1896), a ST1
blographer, in his Rawdat al- -gannat, wrote: “Shaykh ‘Ali b. Muhammad al-‘Amili
in one of his books (i.c., Probibition of music and the like) attributed some improp-
er discourses to Muhsin Fayd such as accusing him of believing in the unity of exis-
tence (wabdat-i wujiid) and holding that infidels will not be punished eternally in Hell.
Mujtabids, however, even those who reach a high rank are not guaranteed salvation”
(M.B. Hwansari, Rawdart al-gannat fi abwal al-ulama wa-al-sadat, 8 vols., vol. VII,
Tehran, Cap i Islamlyya, 1976-1981, see pp- 10-31).

5! Tahir Qumml, Opposition to szlo:ophy in Saﬁwtd Iran, cit., pp. 8-9. See ‘A.-Q. Gadid
al-Islam, “Risala dar radd-i gamaat-i Sufiyan”, Mirat-i islami Iran 7 (1377H$/1998),
pp. 17-54.
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se years studying philosophical books including Sharh-i Hiddya, com-
mentaries and glosses on Shifa’and Isharat and didn’t have enough time
to study hadith! [...] These philosophers who now consider themselves
bakims thanks to their limited knowledge of @/-Shifa’and so forth, which
as a result have become heretics, say we want to have nothing to do with
badith; we are the people of intellect and thus [would not be intellectually
satisfied by] transmitted sciences including hadith. We accept whatever is
confirmed by intellect and reason.*>

In the last decades of the Safavid dynasty, the anti-philosophical dis-
course can also be considered in the light of the wagf-namas (certifi-
cates of pious endowment) of the time of “Abbas II compared to those
issued during the re1gn of Sih Sultin Husayn: unlike what happened
in the former period, in which no textual sources exist on the abolition
of philosophy or sufism from the curriculum of the madrasa, the last
period condemned, in some cases explicitly, the study and teaching of
the so-called deceptive sciences, meaning pure philosophy, hzkma, su-
fism. The rejected books included a/- Szﬁz al-Isarat, Hikmat al-‘ayn
and Sarh al- -hidaya and the punishment for failure to exclude them
was expuls10n from the madrasa.>® Although many intellectuals were
convinced that the rational sciences could be valid sources of learning
and understanding of the sacred texts, and therefore be considered the
most effective means to persuade infidels of the truthfulness of the Is-
lamic religion, the wagf-namas of the madrasas insisted on the idea
that truth had to be found exclusively in the texts of the Si9 tradition.>*
However, this attitude only referred to a part of society: the curricu-
lum effectively taught in schools was ampler than what appears in the
wagfs. The rational sciences remained principal disciplines of teach-
ing, so much so that many students preferred them to the study of
jurisprudence and the abadit.

The wagf-niamas undoubtedly constitute significant testimonies,
but cannot be taken into consideration in general since they do not
give identical indications as to the curriculum. Two wagfs of the two
most important madrasas of the relgn of ‘Abbas II, namely Gadda
Kacak and Gadda Buzurg, do not give specific instructions concern-

°2 Moazzen, Formation of a Religious Landscape, cit., pp. 157-158; cf. Ga‘fariyin,
Safawiyya dar arsa-yi din, farbang wa siydsat, vol. I, cit., pp. 677-678.

>3 Tahir Qummi, Opposition to Philosophy in Safavid Iran, cit., pp. 11-15.

>* Moazzen, Formation of a Religions Landscape, cit., p. 156.
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ing the disciplines to be studied, but rather a list of the books owned,
mainly texts of figh, kalam, and mantiq, but no other classics of phi-
losophy or sufism.* By contrast, a wagf of the Sultin Husaynlyya ma-
drasa (built by Aqa Kamal, d. after 1133/1720) includes in the brief
list of the texts belonging to the madrasa some 1mportant classics of
the history of Islamic thought, among them Ibn Sina’s a/-Sifa’.>¢

F1G. 3. R. ‘Abbasi, Youth Reading (1625-1626). © The British Museum.

*> Tahir Qummi, Opposition to Philosophy in Safavid Iran, cit., pp. 12-13.
3¢ Ibidem.
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5. From Iran towards India

As regards the Indo-Pakistani subcontinent — although true interest
in this discipline peaked centuries earlier — the institution of a school
of Islamic philosophy can be dated from the Safavid epoch. Premo-
dern Muslim thinkers inserted theology into the rationalist sciences,
a classification that was perfectly suited to the Indian context, where
most of the scholars that dealt with theological matters also possessed
a solid philosophical background. Precisely in that specific context it is
difficult to trace a clear-cut line between theology and philosophy, so
much so that the definition “rationalist theology” has been adopted in
reference to the theological corpus of the Indian scholars.””

Theology in India seems to have depended greatly on some fun-
damental aspects of the thought and synthesis of Avicenna, and the
influence of the falsafa even succeeded in smoothing over the lines
of sectarian division among Sunnis and Si‘ites, both having the same
pedagogic and scholastic background, commenting on and glossing
the same texts and showing an eclecticism that could not be confined
to any extreme classification. The main centres of “rationalist theolo-
gy” were found above all in the northern area of the country and the
principal cities were the following: Delhi, Lucknow, Sandila, Sihala
and Rampur. There was also an important presence of scholars in Al-
lahabad, Jaunpur, Khairabad and Varanasi, and later also in Aligarh,
Hyderabad, Madras and Tonk.”®

An effect of the new Safavid politics was the migration of Sunni
scholars to the neighbouring areas. The hostility towards Sunnis be-
gan with the rise to power of the Safavids and was intensified during
the reign of Sah Tahmasp I (r. 1524-1576). Hence many Persian
humanists and scientists travelled to India, and among them we can
mention Muslih al-Din Lari (d. 979/1572)* — who in his Mirat al-ad-
war wa-mirgat al-abbar attributes the hostility of Tahmasp to the
Sunnis as the main reason for the migration from Iran towards other

%7 See A.Q. Ahmed and R. Pourjavady, “Theology in the Indian Subcontinent”, in 7he
Oxford Handbook of Islamic Theology, cit., pp. 606-624, here 615.

8 Ibidem, p. 616.

52 Ibidem, p. 608. Lari studied religious and rational sciences in Shiraz with various
prominent personalities of the intellectual life of the time: Kamal al-Din Husayn Lari
(d. after 918/1512), Sams al-Din Hafri (d. 942/1535 or 1536), and the best-known Gyat
al-Din Mansar ibn Muhammad Husayni Dastaki Sirazi. See R. Pourjavady, “Muslih al-
Din al-Lari and His Samples of the Sciences”, Oriens 42 (2014), pp. 292-322.
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lands, mainly India® — the well-known Mir Findiriski, and Baha’ al-
Din Muhammad ibn Hasan Isfahani (or Fadil Hlndl, d. 1137/1725),
who summed up the Metaphy31cs section of Sifi’

In this connection, the third Timurid sovereign of the Mughal
Empire, Akbar the Great (r. 1556-1605), favoured a valuable cultural
and spiritual exchange, and many Zoroastrians emigrated from Shi-
raz toward India. A constant migration of men of letters determined
a revival of Persian language and poetry in that country, and the most
important Indian spiritual texts were translated from Sanskrit into
Persian.*!

As far as philosophy was concerned, the lineage of the texts dissem-
inated in the Indian subcontinent dates back to the School of Shiraz.
Some Indian witnesses of the 57z’ derive from copies owned and stud-
ied by the philosophers in those intellectual circles, but most of the
testimonia preserved in India were copied during the Safavid and Mu-
ghal period, a tangible sign of the great and editorial renaissance of the
time.*> A key figure in the diffusion of Islamic philosophy in the sub-
continent was Sayy1d Mir Fath Allah Sirazi (d. 997/1589), who knew
and promoted the is724: pr1nc1ples ¢ The chain of transmission in In-
dia goes back to him: a disciple of Giyat al-Din Dastaki(d. 949/1542),
he was invited to India by Mirza Gani, the ruler of Thatta, and spent
many years in the service of ‘Alf ‘Adil Sah (r. 1558-1580) in Bijapur

% See A.Q. Ahmed and R. Pourjavady, “Theology in the Indian Subcontinent”, in The
Oxford Handbook of Islamic Theology, cit., p. 608.
' The Empires of the Near East and India, cit. See also Perso-Indica: An Analytical
Survey of Persian Works on Indian Learned Traditions, available at http://perso-indica.
net/ (20 February 2021).
¢ See PhiBor: http://project.avicennaproject.eu/index.php?id=61#c117 (20 February
2021).
¢ One of the most learned men of his time, a famous sufi and an official in Mughal
India. See S.H. Qasemi, “Fath-Allah Straz, Sayyed Mir” swv., in Enfyrlopﬂedm Tranica,
available at http:/ /www.iranicaonline. org/articles/fath-allah-sirazi (20 February 2021);
M.A. Alvi and A. Rahman, Fathullah Shirazi: A Sixteenth Century Indian Scientist,
New Delhi, National Institute of Sciences of India, 1968; Ahmed and Pourjavady,
“Theology in the Indian Subcontinent”, cit., part. pp. 608-609.
¢ Sadr al-Din Muhammad Dastaki’s son, phllosopher, and mutakallim of the late
Timurid and early Safavid period, a commentator of Sifi’and Suhrawardi’s Hayakil
al-niir, and also a glossator of Tsi’s commentary on [izrit. See Pourjavady, Philos-
ophy in Early Safavid Period, cit., pp. 24-32; A.J. Newman, “Dastaki, Giit-al-Din”
sv., in Encycopaedia Iranica, available at http://www.iranicaonline.org/articles/dasta-
ki-amir-sayyed (20 February 2021).
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as a wakil (administrator) and subsequently a period in Ahmadnegar,
where he met Sultin Murtadi Nizim Sah I (r. 1565-1588). In answer
to the theologlcal questions asked by the Sultin, he wrote al-As%la
al-sultaniyya in Persian. In 990/1582, he was summoned to the impe-
rial court of Akbar, where he was given the title ‘4dud al-dawla, and
remained there until his death in Kashmir.®®

The figure of Fath-Allh is linked to some witnesses of the Sifi
and in particular to an insightful 14™-century manuscript, Rampur
Raza Library, 3476 ¢ (bikma 112, dated 718/1318 or 1319; copyist
Mahmaid ibn ‘Ali ibn Muhammad ibn ‘Ali Wandkili [from Qasan/
Kashan]).* It is a valuable witness for the intellectual genealogy and
represents an example of the interchanges between the Safavid and
Mughal Empires. This precious testimonium played a fundamental
role in the transmission of the work in India:

il

It was owned by Sadr al-Din al-Dastaki, then passed to his son Giyig al-
Din Mansar (d. 949H/1542) — active in the Madrasa Mansariyya that
his father dedicated to his name - then to this latter’s son Sadr al-Din
Muhammad al-Tini (d. 962H/1555), then to the student of Giyit al-Din
Mansar, Fath Allih al-Sirazi (d. 997H/1589), who is the author of the

indexes of contents in the manuscript.*’

¢ See A.Q. Ahmed and R. Pourjavady, “Theology in the Indian Subcontinent”, in The
Oxford Handbook oflxlamz'c Tbeology, cit., p. 608.

“ M.A. Han, Fibrist-i kutub-i ‘Arabi-yi mawgida-yi Kitabhanah-i riyasat-i Rampir,
vol. I, Rampur Matba® Ahmadi, 1902, p. 397; L°A. “Arsi Catalogue of the Arabic Man-
uscripts in Raza Library Rampur, vol. IV, Sufism, Holy Scrzptures, Logic € Philosophy,
Rampur, Raza Library Trust, 1971, pp. 440—443. This copy deals with Logic, Physics,
Mathematics & Metaphysics. Begins with a note by Abi “Ubaid al-Jawzjani. His another
note is found at the end of al-tabi‘iyyat. According to a 3* note (dated 1100/1689)
by Mir M. Hadi (d. 1114/1703), the three tables of contents (foll. 1b—4b, 244b-7a
& 387b-8a) are in the hand of Fathu’llah Shirazi (d. 997/1589), & foll. 247a & 389a
bear the autographs of Giyatwd-Din Mansir Shirazi (d. 949/1542) and Sadru’d-Din
2t-Tani (d. 962/1555). It was studied by Mir Sadru’d-Din al-Awwal (d. 903/1498) &
collated and corrected by some other scholar in 845/1441 (fol. 243b and 386a). Copied
by Mahmid b. ‘A. b. M. b. “A. al-Qasani”.

¢ A. Bertolacci and S. Di Vincenzo, “The Manuscript Tradition of Avicen-
nas flabiyyat of the Sifa* An Overview”, available at https://www.avicennaproject.
eu/#/manuscripts/intro (20 February 2021).
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The manuscript was acquired by the royal library of the Mughal ruler
Akbar probably after being brought to India by Fath Allah; it was then
moved to Rampur Raza Library, where it is still preserved.

Another witness of the S7f2° seems to be connected to Fath Allih:
Khoy, Kitabhana-yi Madrasa-yi Namazi, MS 247:

It was copied in Ramadin 986H/November-December 1578 for an ‘Abd
al-Haliq Ibn Muhammad Mahmad from Gilan, who was, according to
historical sources of the time, a student of Fath Allah Sirazi and Mirza
Gan. He reportedly studied MS [247] with Fath Allah Sirazi, collated it
and corrected it; the process of correction of the manuscript ended the
month of Saban 988H/September—October 1580: it can be supposed
that he worked with Fath Allah Sirazi before the latter moved to the court
of Akbar I in about 991H.

Among Fath Allah SirazT’s theological writings, we can mention the
gloss on Dawani’s earlier gloss on ‘Ala” al-Din al-Qusgi’s (d. 879/1474)
commentary® on Tust’s Tagrid al-itigad (Sublimation of belief).”
Sams al-Din Isfahani (d. 749/1348) and Nagm al-Din Mahmuad
Nayrizi (d. after 933/ 1526)™ also commented on 7zg¢rid, and other

Y Y =)

scholars wrote glosses on Q@$g’s commentary, such as Giyat al-Din
Dastaki, Sams al-Din Hafr1 (d. 942/1535 or 1536),” Husayn al-Ilahi

 Ibidem. See note 89: “Interestingly, an ‘Abd al-Haliq Gilani is also recorded as the
copyist of another witness of the Sifa’ which does not preserve the Ilihiyyat, namely
MS Qom, Maraz-i IhyZ-i Mirat-i Islami 314, which mlght, therefore, be an additional
manuscript connected to the same intellectual milieu”.

© Qasgl, Sarh Tagrid al-itigad, Tabriz, Lithograph Edition by Mulld ‘Abbas ‘Al

1301/1883.

70 Tt is a Twelver S creed written by Tisi in or shortly before 667/1268 and contains
six chapters (magsad): on metaphysics (three sections or fugl), on substance and acci-
dents (five sections), on theology (7ahiyyat, three sections), on prophecy, on the imam-
ate, and on the resurrection. Nasir al-Din Tusi, Tagrid al-i‘tigad, ed. by M. G. Galali,

Tehran, Markaz al-Nasr, Maktab al-I1lam al-Islami, 1986; Cf. Pourjavady, Philosophy in
Larly Safavid Period, cit., pp. 66-67;1d., “Jalal al-Din al-Dawini (d. 908/1502), Glosses
on ‘Al al-Din al-Qushji’s Commentary on Nasir al-Din al-Tasi’s Tajrid al-I'tigad”, in
The Oxford Handbook of Islamic Philosophy, cit., pp. 415-437.

7t See Pourjavady, Philosophy in Early Safavid Period, cit., pp. 45f.

7 F. Saatchian, Gottes Wesen-Gottes Wirken: Ontologie und Kosmologie im Denken von
Sams al-Din Mubammad al-Hafri, Berlin, Klaus Schwarz Verlag, 2011; Id., “Bio-bib-

liographische Daten und Gedankengut des Sams-al-Din Muhammad al- Hafrls, Philo-
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Ardabili (d. 950/1543), Gamil al-Din Mahmad Sirazi (d. 962/1554
or 1555), and Fahr al-Din al-Sammaki Astarabadi (d. 984/1576 or
1577). Hafri, Sammaki, and Ardabili also wrote works on the third
chapter concerning Metaphysics. Apparently, none of the authors list-
ed above commented on the chapter on the imamate, an issue that
would have forced them to affirm or to deny their affiliation to the
St faith. This general attitude changed durmg the 17 century, when
the work was commented on in its entirety, from an exclusively $11
perspective, by Mir Sayyid Ahmad, ‘Abd al-Razzaq Lahigi, and Sayyid
Muhammad Asraf al-‘Alawi ‘Amili (d. 1145/1732), who wrote a Per-
sian commentary on it. Their glosses concerned above all the first two
chapters of the text which dealt with preliminary philosophical mat-
ters like substances and accidents.”

Malik reports that, after Fath Allih, the commentary by Tasi on
Kitab al-Iiarat and the Hﬂhzyyﬂt al- Szﬁz were both being read in In-
dia, but it is likely that their influence was limited.” Towards the end
of the 17" century in India there emerged an interest in the Physics™
and Logic of the S7/z”. These texts were explored as a supplement
for a deeper study of themes already covered in other works. The at-
tention towards the Avicennian summae developed further in India
around the end of the 18" century, and this also involved an increase
in commentaries. As far as the Sarb al-Iiarit is concerned, Glyat al-
Din Dastaki, Mirza Gan Habib Allah Bagnawi (d. between 994 or

soph und Astronom der schirasischen Schule des 10./16. Jahrhunderts”, Jranistik 6/2
(2009-2010), pp. 113-158.

73 See Pourjavady, Philosophy in Early Safavid Period, cit., pp. 41-44.

74 See R. Pourjavady and S. Schmidtke, “Twelver ShiT Theology”, in The Oxford Hand-
book of Islamic Theology, cit., p. 463.

7 Cf. J. Malik, Islamische Gelebrtenkultur in Nordindien: Entwicklungsgeschichte und
Tendenzen am Beispiel von Lucknow, Leiden-New York-Kéln, Brill, 1997, p. 93; A.Q.
Ahmed, “Logic in the Khayrabadi School in India: A Preliminary Exploration”, in
Law and Tradition in Classical Islamic Thought: Studies in Honor of Professor Hossein
Modarressi, ed. by M. Cook et al., New York, Palgrave Macmillan, 2012, pp. 227-244,
here 242: “Manuscript evidence suggests that in the context of India and before the
Khayrabadis, this work was of concentrated interest mainly in the late eleventh/seven-
teenth century”.

7¢ J. McGinnis, “Pointers, Guides, Founts and Gifts: The Reception of Avicennan
Physics in the East”, Oriens 41 (2013), pp. 433-456.

34 PaOP 0 (2022)



An Overview of the Commentaries on Ibn Sia’s Kitab al-Sifa

995/1585 or 1587),” and Aqa Husayn Hwansari wrote some glosses
on the text, focusing on the sections on Phy31cs and Metaphysics.

Among other eminent Stite scholars, who lived during the 17*
century and moved to India, we can mention Nizam al-Din Ahmad
Gilani (d. after 1066/1656),” disciple of Mir Dimad, and Mirza ‘Ali
Rida Tagalli Ardakant Sirazi (d. 1098/1686), who had studied with
Husayn Hwansari. Tagalli spent some years under the patronage of
the Mughal Emperor, Aurangz1b (r. 1658-1707) and during his stay
in India he wrote a treatise in Persian on Si‘i doctrine and on the imam-
ate, entitled Safinat al-nagar.”

In Indian Islamic world, the fame of Hikmat al-isrig and of
Suhraward?’s Hayakil al-nir was only slightly inferior in comparison
to that which it attained in the Persian world. Almost all the Muslim
intellectuals in the region — associated with the School of Isfahan —
were closely connected to the universe of 574¢i thought and the teach-
ings of Mir Damad and those of Mulla Sadra spread throughout the
whole Indian continent. In that variegated context, in which manifold
creeds and doctrines intersected, one must also include translations of
philosophical texts from Arabic into Persian. Avicenna’s Metaphysics
of the S7fa’ was also translated into Persian, and to date two distinct
translations have been identified.** Most of these witnesses are pre-
served in Iran, but two copies are found in the Indian continent, testi-
fying to the intense intellectual activity of that period and the notable
circulation of authoritative works towards India.

77 Afarite theologian from Shiraz, among whose texts we can mention his gloss on
Galil al-Din Dawan®’s commentary on ‘Adud al-Din I§T’s Risila f7 I-“Aga’id, his gloss
on Sayyid Sarif Gurgam s commentary on Igl s al-Mawdgif, and his glosses on, or
reworking of, Sifz>. See R. Pourjavady, “Baghnawi, Habiballih” s.v., in Encydopaedia
of Islam, THREE, ed. by K. Fleet ez al., Leiden, Brill 2015, avaﬂable at http://dx.doi.
org/10.1163/1573- 3912 ei3_COM_24272 (20 February 2021), 2012, pp. 28-30.

7 Among Gilan®’s theological works: Risala fi al-gabr wa-al-tafwid; Risila f7 ithit
al-wagib; Risala fi bayan al-qada’ wa-al- qﬂdm; and Risala fi kayfiyyat al-i‘tigad f
madhab al-hagq. Cf. Ahmed and Pourjavady, “Theology in the Indian Subcontinent”,
cit., p. 611; G. Subhani ez al., Mu ¢am tabagat al-mutakallimin, vol. IV, Qom, Muwas-
sasa-yi Imam Sadlq, 1383H3/2004, pp. 390-391.

7 See A.Q. Ahmed and R. Pourjavady, “Theology in the Indian Subcontinent”, in The
Oxford Handbook of Islamic Theology, cit., p. 611.

% 1. Panzeca, “On the Persian Translations of Avicenna’s Ilabiyyat”, Documenti e studi
sulla tradizione filosofica medievale 28 (2017), pp. 553-567.
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6. Sif2> s Commentators and Glossators

The definition “School of Istahan” was coined by Henry Corbin® and
Seyyed Hossein Nasr to identify a philosophical and mystical move-
ment patronised by Sah ‘Abbas I. Isfahan became the symbolic place,
both as the capital of the kingdom and as a cultural centre. The school
represented the apogee of the Safavid Renaissance and Mir Damad
was symbolically considered its founder. The intellectual activity of
those thinkers and their ideologies spread to the whole of Persia, Iraq,
Syria and India.

This section will briefly take into account four of the most import-
ant and representatlve authors of commentaries and compmdm on
Szﬁz whose manuscript copies are currently preserved in India.*

6.1. Sady al-Din Mubammad ibn Ibribim ibn Yahyi Qawami Sirazi
(a.k.a. Mulla Sadra, 979-ca. 1050/1571 or 1572~ca. 1640)

Mulla Sadra (Sadr al-muta’allihin, Master of those who would be di-
vine)*® was probably the most influential philosopher after Avicenna.
A writer and prolific commentator, an ingenious and acute thinker,
he played a central role in the so-called School of Isfahan. He was born
in Shiraz and died in Basra, durlng the reigns of Sih ‘Abbas I and Sih
Safi. After Shiraz, he lived in Qazvin and finally in Isfahan. His two
most influential and best-known teachers were Sayh Baha’ and Mir
Dimad: with the former he studied jurisprudence, Qurinic exegesis
and abadit; with the latter he approached the speculative sciences, phi-

81 H. Corbin, “Confessions extatiques de Mir Damad: maitre de théologie 4 Ispahan”,
in Mc'lﬂnges Louis Massignon, ed. by H. Massé, vol. I, Damascus, Institut Frangais de
Damas, 1956, pp. 331-378; Nasr, The Islamic Intellectual Tradition in Persia, cit., p.
239; see S.H. Rizvi, “Isfahan School of Philosophy” s.v., in Encyclopaedia Iranica, avail-
able at https://iranicaonline.org/articles/isfahan-school-of-philosophy (20 February
2021).

82 For preliminary comments on the career of the Sz_'ﬁi ’in India, see A.Q. Ahmed, “The
Shifz’in IndiaI: Reflections on the Evidence of the Manuscripts”, Oriens 40 (2012), pp.
199-222; Ahmed and Pourjavady, “Theology in the Indian Subcontinent”, cit., p. 611;
Subhini ez 4l. Mugam tabﬂz[ﬂtﬂl—mumkalhmm vol. IV, cit., pp. 144f.

 S.H. Rizvi, “Molla Sadra Sirazi” s.v., in Emyclopﬂedza Iranica, available at http://
www.iranicaonline. org/artlcles/molla-sadra sirazi (20 February 2021).
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losophy and theology. Subsequently he returned to Shiraz and then
moved for a period of meditation to the holy city of Qom. He presum-
ably married in Shiraz and had a large family. However, the manuscript
witnesses attest to the itinerant life of Mulla Sadra and the continual
exchange of letters with his spiritual guide, Mir Damad. During the
years spent in Qom he educated numerous students, including Fayd
Kagani, ‘Abd al-Razzaq Lahigi and Qutb al-Din Muhammad Nayrizi,
who became his sons-in-law, marrying three of his daughters. When in
1040/1630 or 1631 he moved definitively to Shiraz, he was the most
important teacher in the Madrasa-yi Han.

Mulla Sadri investigated in particular the Peripatetic works of Avi-
cenna and his students, the so-called Theology of Aristotle, and the illu-
minationist works of Suhrawardi. He was considered a revolutionary
in the metaphysical sphere thanks to the primacy of the doctrine of ex-
istence within the debate on Avicenna’s distinction between existence
and essence in contingent beings.* Sadra maintained the necessity of
the “method of understanding reality through a mixture of logical rea-
soning, spiritual inspiration, and a deep meditation” founded on the
principal scriptural sources of the $i7 tradition.®

Molla Sadra has become the dominant philosopher of the Islamic East
and his approach to the nature of philosophy has been exceptionally in-
fluential. His real achievement apart from his doctrinal propositions was
to effect a culmination of a tendency within the philosophical schools of
the post-Avicennan period, namely to synthesize and reconcile reason
and intuition, philosophy and mysticism within a largely late Neoplato-
nic paradigm of doing philosophy. Philosophy is thus a practice and a way
of life in which reflection, reading, and learning are always complemented
by spiritual practices and exercises. One cannot become a sage purely on
the basis on one’s own intellectual efforts, nor can one truly understand
the nature of reality as an illiterate ascetic reliant solely on mystical intui-
tion. In this way, Molla Sadra, in a manner representative of a number of

8% Cf. Benevich, “The Essence-Existence Distinction: Four Elements of the Post-Avi-
cennian Metaphysical Dispute (11-13* Centuries)”, Oriens 45 (2017), pp. 203-258;
A. Bertolacci, “The Distinction of Essence and Existence in Avicenna’s Metaphysics:
The Text and Its Context”, in Islamic Philosophy, Science, Culture, and Religion: Studies
in Honor of Dimitri Gutas, ed. by F. Opwis and D. Reisman, Leiden, Brill, 2012, pp.
257-288.

85 S.H. Rizvi, “Molla Sadra Sirazi” s.v., cit.
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Muslim thinkers insistent upon the median way of their faith, represents
amean between excessive rationalism and the unfettered claims of Sufis.%¢

An eclectic scholar who wrote on philosophy, theology, mysticism and
scriptural exegesis, Mulla Sadra produced over forty-five works, many
of them late in life. Among his main works on metaphysics and com-
mentaries on philosophical summae we can mention the following: 1)
Al-Hikma al-muta‘aliya fi al-asfar al-4qliyya al-arba‘a (The tran-
scendent wisdom of the four journeys of the intellect); 2) Al-Sawdihid
al-rubiibiyya [t al-manahi§ al-sulitkiyya (Proofs of divine along the
path of the wayfarers); 3) Al-Hikma al-‘Arsiyya (The wisdom of the
throne); 4) Al-Mabda’ wa-al-ma%d (The provenance and destina-
tion); 5) Kitab al-Masir (The book of ontologlcal inspirations);
Sarb al-Hidaya (Commentary on Guidance in Wisdom); Ta ligat ‘alé
Sarb Hikmat al-Iirag of Quib al-Din Sirizi (Notes upon the com-
mentary on the Wisdom of illumination); Ta%ligat ‘ala al- [Zabzyyﬂt
min Kitib al-Sifi’(Notes on the Metaphysics of Kitib al-Sifi).¥

6.2. Abmad Ibn Zayn al-‘Abidin Husayni ‘Alawi ‘Amili Isfabani
(a.k.a. Mir Sayyid Abmad, d. between 1054-1060/1644-1650)

Mir Sayyid Ahmad® belonged to one of the blg St families of the Ja-
bal Amel region in Syria, from which many St‘ites emigrated to Iran
during the Safavid Empire. A native of Isfahan and an illustrious mem-
ber of that school, he was the intellectual teacher of several generations
of students. The igizas that were conferred on him by Mir Damad

8¢ Ihidem.

% For Mulla Sadra’s works see Brockelmann, Geschichte der Arabischen Litteratur, cit.,
suppl. vol. II, 1938, pp. 588-589; L. Kalin, “An Annotated Bibliography of the Works of
Mulla Sadra with a Brief Account of His Life”, Islamic Studies 42/1 (2003), pp. 21-62;
S.H. Rizvi, Mulli Sadri Shirazi: His Life and Works and the Sources for Safavid Phi-
losophy, Oxford, Oxford University Press on behalf of the University of Manchester,
2007; Id., “Reconsidering the life of Mulla Sadra Shirazi (d. 1641): Notes Towards an
Intellectual Biography”, fran 40 (2002), pp. 181-201. Furthermore, C. Bonmariage,
“Sadr al-Din al-Shirazi’s (d. 1635) Divine Witnesses”, in The Oxford Handbook of Islam-
ic Philosophy, cit., pp. 465-487; Nasr, The Islamic Intellectual Tradition in Persia, cit.,
pp- 271-303. See Appendix II.

% H. Corbin, “Ahmad ‘Alawi” s.v., in Encyclopaedia Iranica, available at http://www.
iranicaonline.org/articles/ahmad-b-15 (20 February 2021).
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and Sayh Bah# are precious sources for his intellectual and spiritual bi-
ography, because they show that his education included the complete
curriculum of traditional studies, hikma, kalam, figh and tafsir.¥’

‘Alawi has been listed among Peripatetic philosophers and defined
an £574qi Avicennian. He wrote a commentary on Avicenna’s [labiyyat
[-X entitled Miftah al- Sif’ wa-al-urwa al- wutqd fi sarb llabiyyar al-
Sifa (The key ot the Sifii’and the firm handhold in the commentary of
Sifa”s Metaphy51cs) or Minhag al-Sifa’ fi al-Ilahiyyat (The Method-
ology of Sif’in Metaphysics).”* This is a vast and orlglnal summa that
expounds the characteristics of S1 Avicennian thought in the School
of Isfahan, where Mir Sayyid continues the dialogue with Avicenna
begun by Mir Damad in his Qabasat (Firebrands). The first lines of
the text explain the title of Mir Sayyid Ahmad’s work and its reference
to the Oriental philosophy (al-Hikmat al—mmrzqzyya) of Avicenna,
which he considers the key to interpreting the Sifa”. Still more signif-
icant is the theoretical support that Mir Sayyid Ahmad derives from
the oriental theosophy of Suhrawardi, where the orient indicates the
spiritual world.

A final point of spec1al interest is connected to the fact that the metaphys-
ics of Avicenna’s Sefa concludes with an outline of a prophetic philoso-
phy that opens the way to the prologue of the “Book of oriental theoso-
phy” of Sohravardi.”

Among the other works of Mir Sayyid Ahmad, we can mention the
following: 1) a commentary on a/-Qabasat by Mir Damad; 2) a com-
mentary on Mir Damad’s unfinished Taqwim al-iman (Rectification
of faith), written in Arabic and dated 1023/1614, it is called Kasf al-
haqa’iq fi sarb taqwim al-imdn; 3) an Arabic treatise known as Réydd
al-quds (The gardens of holiness), a/-Ta Tigart al-qudsiya (Sacred notes),
or Masabibh al-quds wa-qanadil al-uns (The lamps of holiness and the
torches of 1nt1macy) Dated 1011/1602 and dedicated to Sih ‘Abbas 1,
it is a supercommentary on the commentaries of Qusgi and Hafri on
the Metaphysics section of the Tagrid al-i‘tigad by Nasir al-Din Tsi.
Sayyid Ahmad composed a summary of this work dated 1037/1627.

8 Ihidem.
0 See Appendix II.
o1 H. Corbin, “Ahmad ‘Alawi” s.v., cit.
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6.3. Aqa Husayn ibn Mubammad Hwansari (1016-1099/1607-1687)

Hwansari” was one of the most distinguished intellectual ﬁgures in
Isfahan. His depth of knowledge in philosophy and rehglous sciences,
mathematics and astronomy, led him to be called the “master of all
and everything”, the “master of humanity”, and the “eleventh intel-
lect”. He moved to Isfahan and studied at the Madrasa-yi Hwaga Ma-
lik; his teachers were among others Mir Findiriski, Su/tan al-ulama’,
Muhammad Taqi Maglisi, and Muhammad Baqir Sabzawari.

Hwiansarl was critical of the most important ideas of Mir Damad
and Mulla Sadri and had intellectual controversies with his contem-
porary Muhammad Baqjir Sabzawiri, although he was very close to the
latter since he had married his sister.

He accused his rival of “fanatical partisanship” (¢ assub) to Avicenna and
of mistaking the task of a commentator and glossator on Avicenna’s wor-
ks with simply establishing Avicenna’s intended meaning.”

His students include: his son, Gamal Hwansari, who commented on
the first two books of the Natural phllosophy section (7abi‘tyyat) of
the Sif” (both father and son wrote glosses on the Sarh al-Iiarat)*;
Mulla Sirwani (d. 1098/1687), another glossator of the Physms of the
Sifa’ Mulla Awhya (fl. XI/XVII c.), who wrote glosses on the Meta-
phy31cs of the S7fz* Hatanabadi (d. 1116/1704), who glossed on the
Lsarat and Sifa’, Afandl Tabrizi Isfahani (d. 1130/1718), who wrote
incomplete glosses on the [labzyyat

Among his main works are the followmg 1) glosses on the Meta-
physics of Sifi*> 2) glosses on the sections on Natural philosophy
and Metaphy51cs from the Mubikamat by Qutb al-Din Tahtani
Razi (d. 766/1364) on Tusi’s commentary on Avicenna’s [szrat and
in response to Mirza Gan’s gloss on Qutb al-Din’s al-Ilabiyyat min

72 K. El-Rouayheb, The Development of Arabic Logic (1200-1800), Basel, Schwabe Ver-
lag, 2019, pp. 155-158.

% Ibidem, p. 155.

% Aqa Husayn and Aqa Gamil Hwinsari, a/- -Hasiya ‘ala Surih al-IGrat, ed. by A.
‘Abidi, 2 vols., Qom, Bistan-i Kitab, 1388H3/2009.

% See Appendix 1L
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al-mubakamat;’® 3) a gloss on DawanT’s first gloss on the sections on
Metaphysms from Qusgl s commentary on Tasi’s Tagrzd al-kalam; 4)
supergloss on Gurgant’s gloss on Qutb al- Din Razi’s commentary on
Urmawt’s Matali”” Hwansari wrote two commentaries on the Meta-
physics of Szﬁz the first contains a long introduction, extant in many
Iranian manuscripts; the second one is a severe attack on the criticisms
produced by Sabzawiri.”® He probably also translated into Persian the
Metaphysics section of Sifa’”

6.4. Fadl-i Imam ibn Mubammad Arsad Hayrabadi (d. 1243/1827
or 1828)

In the mid-18™ century, alongside the Isfahan intellectuals, another
circle of scholars started to emerge, that of the Hayrabadiyya. Some
glosses and commentaries of theirs concentrated on the issue of the
definition of God, and their contribution to the study of logic was
a major one. Over the years, the Hayrabadis began to emerge as the
most important and prolific authors in the field of theology. Avicen-
na’s works and the commentaries on his texts were part of standard
Hayrabadiyya training and found extensive commitment and critici-
sm on the part of these thinkers." Hence, about a century after the
end of the Safavid Empire, the Mir Damad school was associated in
India with Hayrabadi philosophers, who settled in Delhi in the 19*
century.'”"

% Q.D.R. al-Tahtani, Al-Mubikamat ‘ald sarbay al-Isarit, Cairo, al-Matba al-‘Amira,
1290/1873 or 1874; 1d., Al-Mubakamat bayn sarbay al-ISarat, al- Ilahzy}/at [published
together M.G. Bagnaw1 Hasiya ‘ala al-Mubakamat bayn sarbay al-Isarit], ed. by M.
Hadizada, Tehran, Mirat-i maktab, 1381H3$/2002.

77 El-Rouayheb, The Development of Arabic Logic (1200-1800), cit., p. 158.

* Aqa Buzurg Tihrani, A/-Dari‘a dlatasanif al-si‘a, cit., vol. V1, p. 142; Anthologie des
philosophes iraniens, vol. I, cit., pp. 145-150 (French part), pp. 362407 (Arabic text).
See Appendix II.

?? See D. Safi, Tarib-i adabiyyat dar Iran, Tehran, Ferdowsi Publication, 1378H3$/1999
or 2000, vol. V, pp. 314-315.

1 A.Q. Ahmed and R. Pourjavady, “Theology in the Indian Subcontinent”, in The
Oxford Handbook of Islamic Theology, cit., pp. 614-617; Rizvi, “Mir Damad in India:
Islamic Philosophical Traditions and the Problem of Creation”, cit., pp. 9-23.

101 1d., “Mir Damad and the debate on Hudut-i Dabri in India”, in Muslim Cultures in
the Indo-Iranian World during the Early-Modern and Modern Periods, ed. by D. Her-
mann and F. Speziale, Berlin, Klaus Schwarz Verlag, 2010, pp. 449-473, esp. p. 464 fF.;
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Fadl-i Imam!'® was born in Khairabad, near Lucknow, and also

acquired renown thanks to the teaching of ‘Abd al-Wagid Hayrabadi
(d. 1216/1802), the grandson of Muhammad Alam Sandilavi (d.
1197/1783), seen as the founder of the intellectual lineage of the
Hayrabadiyya. ‘Abd al-Wagid Hayrabadi in turn had studied with
students of Kamal al-Din Fatihpari, the teacher of Bahr al-Ulam al-
Laknawi. Fadl-i Imam was employed in the British East India Compa-
ny as a mufti and sadr al-sudiir (head of religious endowments) in Del-
hi and acquired an excellent reputation as a logic. He epitomised S7fz’
(Talpis al-Sifi’), and his son Fadl-i Haqq ibn Fadl-i Imam Hayrabadi
(d. 1278/1861)'* wrote important works, 1nc1ud1ng Hasiya ‘ala
Talbis al-Sifa’, a gloss on his father’s compendium. Among the texts
by Fadl-i Imam on logic, mention must be made of the following: 1) a
commentary on al-Mizan (The balance), an introductory handbook
of uncertain authorship; 2) a gloss on Mir Zahid’s gloss on Qutb al-
Din al-Rizi’s treatise on conception and assent; 3) an introductory
handbook on logic entitled a/-Mirqat (The staircase).

Khayrabadi’s epitome of the Shifa’(Cure), the philosophical masterpiece
of Ibn Sina, is even more intriguing. It clearly follows the order of the
latter’s shorter philosophical compendium, the Isharat (Pointers), for the
first part (fann) and, as a consequence, of Athir al-Din al-AbharT’s (d.
663/1264) Hiddyat al-hikma (Correct Guide to Wisdom), a philosophi-
cal compendium that was central in madrasa education in South Asia.
In other words, Khayrabadi rearranges this part of the Shif’ in view of
another textual tradition; the significance of this decision, if any, should
be explored in future scholarship. The epitome, which reverts to the
traditional order of the Shifa’ starting from the second part, treats the

Ahmed, “Logic in the Khayrabadi School in India”, cit., p. 242: “One finds in the works
of the Khayrabadis extended engagement and criticism of Avicenna. See, for example,
Fadl-i Haqq Hayrabadi's Hashiyat sharb Sullam Qadi Mubarak (Lahore, Evergreen
Press, n.d.), 107”.

12 A.Q. Ahmed, “Fadl-i Imam Khayrabadi” s.v., in Encyclopaedia of Islam, THREE,
cit.,, available at https://referenceworks.brillonline.com/entries/encyclopaedia-of-is-
lam-3/fadl-i-haqq-khayrabadi-COM_27825 (8 July 2021); El-Rouayheb, The Develop-
ment of Arabic Logtc, cit., pp. 195-198.

19 J. Malik, “Fadl-i Haqq Khayrabadi” s.v., in Encyclopaedia of Islam, THREE, cit.,
available at http://dx.doi.org/10.1163/1573-3912_ei3_COM_26908 (8 July 2021);
A.Q. Ahmed and ]J. McGinnis, “Fadl-i Haqq Khayrabadi’s (d. 1861), A/-Hadiyya
al-Sa‘idiyya”, in The Oxford Handbook of Islamic Philosophy, cit., pp. 535-559.
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entirety of Physics of Ibn Sina’s text (with a few lacunae). A close study
of its contents and arguments (and of the commentary on this work by
the author’s son, Fadl-i Haqq Khayrabadi (d. 1277/1861) will determine
if it makes any meaningful contribution to the tradition of the Physics
(Ahmed and McGinnis, “Hadzyya”)."*

7. Inventory of the Commentaries on Ibn Sind’s czl—S'zﬁi > Preserved in India

In this chapter, I provide a general description of the manuscript wit-
nesses of the commentaries on Avicenna’s S7fz° currently preserved in
India, and the provisional results of an ongoing research on the subject.

F1G. 4. Aligarh, Maulana Azad Library, Aligarh Muslim University, MS ‘Ulam 3
‘A, Ibn Sind, Kitib al-Sifa’(with marginalia).

1% Ahmed, “Fadl-i Imam Khayrabadi” s.v.,, cit.; Id., “Post-Classical Philosophical Com-
mentaries/Glosses: Innovation in the Margins”, Oriens 41 (2013), pp. 317-348.
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The following list contains all the zestimonia identified so far (as of
June 2020), pointing out their chronology (dating mainly from the
Safavid and Qajar periods), their copyists, places of copying and their
formats. The information on the witnesses is mainly based on the data
drawn from the archives and the bibliographic sources.'”

1) Aligarh, Maulana Azad Library, Aligarh Muslim University
https://www.amu.ac.in/libraries/maulana-azad-library/manuscripts

MS 564 (Habib Gang Collection)

Author: Ibn Sina

Content: note on S7fz’

Copyist: ‘Ali Naqi ibn Nar al-Din Muhammad

Date of copying: 1266/1849

Language: Arabic

Script: Nasta Yig; the text is transcribed in black and #4 7ig in red
Foliation/pagination: ff. 113; lines 17; size 23 x 19, 15 x 10 cm.
Seals: the first fly-leaf bears a seal of Zafar Mahdi dated 1265
References: https://api.amu.ac.in/storage/file/pdf/amulib/HG_V2.pdf
(p. 248)

MS 566 (Habib Gang Collection)

Author: Husayn ibn Gamal al-Din Muhammad Hwansari
Content: glosses on Jlahiyyat (completed in 1064/1653)
Copyist: Ibn Muhammad Yasuf al-Razi

Date of copying: 1107/1695

Language: Arabic

Script: Nasta liq

Foliation/pagination: ff. 262; lines 24; size 26 x 18, 16 x 10 cm.
References: https://api.amu.ac.in/storage/file/pdf/amulib/HG_V2.pdf
(p. 249)

Incipit:

[o] Al 5T 8 Gl ele] ogo ) ST (3 iy o Y- plall oy - ]

19 For the acronyms of the bibliographic references mentioned, see Appendix I. It is
to be noted that the transcriptions shown are almost all extracted from the reference
catalogues of each manuscript and reported verbatim. We shall inform the reader that
the original transcriptions have been normalized with diacritical dots where needed and
according to my interpretation.
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Colophon:

[] gy A et $ LA 8 s ) o) il s 550

MS 567 (Habib Gang Collection)

Author: Husayn ibn Gamal al-Din Muhammad Hwansari

Content: glosses on flahiyyat (completed in 1064/1653)

Date of copying: 1103/1691

Language: Arabic

Script: Nash

Foliation/pagination: ff. 81; lines 27; size 23 x 19, 14 x 8 cm.

Description: folios laminated. The first fly-leaf bear three illegible seals
along with a round seal which is partly effaced

References: https://api.amu.ac.in/storage/file/pdf/amulib/HG_V2.pdf
(p. 249)

Incipit:

[] il gyge o clizl 3 A3 - ) ) 4 - AUl

MS 110/31 (Subban Allah Collection)

Author: ‘Allama Fadl Imam Hayrabadi

Content: summary of Szfz’

Date of copying: 1227/1812

Language: Arabic

Foliation/pagination: pp. 219

References: https://api.amu.ac.in/storage/file/pdf/amulib/Subhanullah_
Collection.pdf (p. 80)

MS University ‘Ulam 3 ‘A .

Author: Ibn Sina (with marginal notes by Mulla Sadra and Aqa Husayn
Hwansari)

Content: [lahiyyat al-Sifi’

Copyist: not mentioned, from an exemplar copied by Hakim ‘Ali Sahib
Kalam

Date of copying: probably before 1263/1856 or 1857

Language: Arabic

Script: Nasta liq

Foliation/pagination: ff. 124

Seals: three seals at the last page (one being dated 1263/1846 or 1847)
References: https://www.avicennaproject.eu/#/manuscripts/list/227
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Explicit and Colophon:
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2) Hyderabad, Andhra Pradesh Government Oriental Manuscripts
Library and Research Institute (form.: Asafiyya Library)

46

MS 236

Author: Sadr al-Din Muhammad ibn Ibrihim Sirazi (Mulla Sadra)
Content: glosses on Sifa’

Language: Arabic

References: O, IT: 83; K, II: 1198-1199

MS 431

Author: ‘Ali Rida Tarzi ibn Mawlini Sams al-Din Halhali

Content: Persian translation of Zlahiyyat plus commentary

Place and date of composition: Kabul, 6 Rabi‘ 1048/17 August 1638
Language: Arabic, Persian

Script: Stkasta

Foliation/pagination: ff. 348, lines 21

References: Da,: 95; Es: 8; Is: 100; K, I1I: 492-493; O, II: 85
Colophon:

B8 ol 3 ysmme 330 (5,800 5 agdl Lol g Sl uLff»c b pamy s ol
S e 5 5B Cae y g 5 s e o QB gy ot b o olSele 23y
@b‘%’fdu\ obo 51 s Gll i We o 3 Loy o pladl (2300 4z
o lo s Mol o sl Bl 3 BB s Cuop ) e ag // ol G )

AL EE /LAy 0 ool Gl | asd ol 03

MS 607

Author: Sadr al-Din Muhammad ibn Ibrihim Sirazi (Mulla Sadra)
Content: glosses on Sifa’

Language: Arabic

References: O, II: 86
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MS 600

Author: Ibn Sina (with glosses by Mulla Sadra)
Content: llabiyyat al-Sifa’

Date of copying: 1303/1885 or 1886
Language: Arabic

References: R: 444 (19)

MS 853

Author: Qadi Bagdad Qiwam al-Din ibn Hasan al-Maraf
Content: glosses on Ilahiyyat

Language: Arabic

References: O, II: 88

MS No number

Author: Mahmad ‘Ali (?)
Content: glosses on Ilahiyyat
Language: Arabic
References: O, III: 126

3) Hyderabad, Salar Jung Museum and Library
http://www.salarjungmuseum.in/Library.html

MS Phil. no. 12

Author: Aqa Husayn ibn Gamal al-Din Muhammad Hwansari
Content: glosses on flahiyyat (completed in 1064/1653)
Copyist: Nar al-Din ibn ‘Ali Rida al-Daylami

Date of copying: 1078/1667

Language: Arabic

Script: small Nash cursive

Foliation/pagination: ff. 277, lines 22, size 7, x 5

Seals: library of Farruh Siyar

Remarks: written in the life-time of the annotator
References: N: 8

Incipit:

i) gyoge b szl 3 4 < Juab ppalal) ATy 2 Je sl llall oy 44 a
[] 448, Al s 3 Laal G il 4 o ol elasyt il 31, 3,31
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Explicit:
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4) Kolkata, The Asiatic Society Library
https://www.asiaticsocietykolkata.org/

MS Q 25 (old no. 956)

Author: Sadr al-Din Muhammad ibn Ibrahim Sirazi (Mulla Sadra)
Content: glosses on Ilahiyyat

Language: Arabic

Script: Nash

References: U: 106

5) Mysore, Oriental Library of Late Tippoo Sultan of Mysore

MS V (Arabic Books, Philosophy) .

Author: Sadr al-Din Muhammad ibn Ibrahim Sirazi (Mulla Sadra)
Content: glosses on Ilahiyyat

Language: Arabic

Script: Nash

References: Sw: 118

6) Patna, Khuda Bakhsh Oriental Public Library (Bankipur)
http://kblibrary.bih.nic.in/

48

MS 2226 (HL no. 2822)

Author: Ibn Sina (with marginal notes by Mulla Sadra)
Content: llabiyyat al-Sifa’(1.1-111.5; X.5)

Copyist: ‘Ata’ Allah

Date of copying: 1082/1671 or 1672

Language: Arabic

Script: Nasta liq
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Foliation/pagination: ff. 163, lines 19, size 8 x 5, 5,x3cm.

References: https://www.avicennaproject.eu/#/manuscripts/list/229; A:
70; B (1937): 815; E:32; M: 170; Ma2, XXT: 5

Incipit:

[T ot s ¥ dly a2 bos o 55kl ol Oy b ad) /7 o e AR
Colophon:

e ol TN AY s I3 g iy Sy 5 4l ) Culy Sy 0l

MS 2227

Author: Sadr al-Din Muhammad ibn Ibrahim Sirazi (Mulla Sadra)
Content: glosses on flahiyyat

Copyist: Muhammad Husayn al-‘Aqili

Date of copying: not dated, apparently XII/XVIII; the copyist at the end
says that he transcribed the copy from an autograph manuscript dated
1044/1634 or 1635

Language: Arabic

Script: Nasta liq

Foliation/pagination: ff. 146, lines 31, size 9,x5,7,x3, cm.

References: Ma,: 5; B (1937): 815

Incipit:

(] Js¥ o oo QU i) (3 C"J\ 55 tg o] sl 3 | dandall el ol o s
[] $LE L gl Je g ol danddl o (2l o) sl 3 (2

Colophon:

2 Silpad) el ae Y g é'&é\ Ll Lol s b oo [L] Ay 2l sl ol i 6

MS 2228

Author: Sadr al-Din Muhammad ibn Ibrahim Sirazi (Mulla Sadra)
Content: glosses on flabiyyat

Date of copying: not dated; three seals of ‘Awad kings of the XII/XVIII
at the beginning

Language: Arabic

Script: Nash
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50

Foliation/pagination: ff. 274, lines 25, size 9,x5,,6,x3, cm.
Description: the copy contains a beautiful frontispiece; gold-ruled borders
References: Ma,: 5-6; B (1937): 815

MS 2229

Author: Ahmad ibn Zayn al-‘Abidin ‘Alaw1

Content: a detailed gloss on Zlahiyyat; the copy is incomplete and ends
abruptly (4 J, ) 5% 5)) )
Date of composition: 1065/1654 or 1655 during the Safavid reign of Sah
‘Abbas IT

Date of copying: not dated (apparently XII/XVIII)

Language: Arabic

Script: Nasta liq

Foliation/pagination: ff. 349, lines 25, size 9,x6,7, x4, cm.

References: Ma,: 6; B (1937): 815

Incipit:

S old) 7 3 L] el i U b s by [1] Ml Slosl e g oL
(-] Sl Q) s s ol [% Bl ol ol 3l M i st [ ] sl

Note (f. 143v):

sl Sy Lol 2y [] ool el oy o aeY [Ln] elasdl —

MS 3466 (HL no. 3032)

Author: Sadr al-Din Muhammad ibn Ibrahim Sirazi (Mulla Sadra)
Content: glosses on [lahiyyat

Date of copying: 1113/1701

Language: Arabic

Script: Nasta liq

Foliation/pagination: ff. 278, lines 24, size 18,x16;16x 9, cm.
Description: slightly worm eaten; repaired and bound

References: Ma2, XL: 2

MS 3468 (HL no. 3561) (part I) .

Author: Sadr al-Din Muhammad ibn Ibrahim Sirazi (Mulla Sadra). His
name is not traceable in the manuscript, but he refers to his work entitled
Al-Asfar al-arba‘a

Content: glosses on [lahiyyat

Date of copying: 1268/1851
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Language: Arabic

Script: Nasta liq

Foliation/pagination: ff. 111, lines 21, size 28 x 22,,23x12cm.
Description: slightly worm eaten; fully laminated and bound in two parts
References: Ma2, XL: 3

Incipit:

Lﬂ u\éjy\m\?fy;ﬁbg\.\d\é dﬂ\u\d’j.\éu\a 3skally bl &y b ad
t‘ Tl S ¥ Lo 0 L] ol s G L GO il 31 o o sl

Explicit:
Fad) 053 U ol 3 Lo i Yy e Jondl 52y Goalne ey

MS 3469 (HL no. 3561) (part II)

Author: Sadr al-Din Muhammad ibn Ibrihim Sirazi (Mull Sadri)
Content: glosses on Ilahiyyat (the second part of the previous work)
Date of copying: 1268/1851

Language: Arabic

Script: Nasta liq

Foliation/pagination: ff. 111 (112-223), lines 21, size 28 x 22, , 23 x 12 cm.
Description: slightly worm eaten; fully laminated and bound in two parts
References: Ma2, XL: 4

Incipit:

Jly o 52 o e Jlas¥ 1 S35 51 S5 1] vu\s,wd\é“"[ g oy ¥
L fe o b o5

Explicit:

055 ol Bl Blall ol s o S (sl A1 w03 i S5 [ ] 32 Bl ol
-sy S lal 32 11l

7) Rampur, Raza Library
http://razalibrary.gov.in/

MS 1138
Author: ‘Ali Rida Tarzi ibn Mawlini Sams al-Din Halhali
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52

Content: Persian translation of [lahiyyat plus commentary

Place and date of composition: Kabul, 6 Rabi® 1048/17 August 1638
Language: Arabic, Persian

Script: Sikasta

Foliation/pagination: ff. 498, lines 21

Description: Some pages are slightly worm-eaten

References: S: 313

Colophon:

C3y 55 M55 o 35l By adl DLl // g s IS se I 3 any

"“?Ju“".’lﬁ")A"}MJJ@’J)JAMJQ//GU\C’)V‘“." .J"’&""L’
chﬁw\a{.m\ Mebu)adhjbwﬁ))b»//‘w\ujh

b ca /) aF 5m /00 gl e N/ 0

MS 3489

Author: Sadr al-Din Muhammad ibn Ibrahim Sirazi (Mulla Sadra)
Content: glosses on [lahiyyat

Date of copying: 1077/1666

Language: Arabic

Script: Nasta lig and Nash

Foliation/pagination: ff. 305, lines 23, size 20,4 x 14,3 cm.
Description: badly worm-eaten, but laminated

References: As: 446—447

Incipit:

oW oAl e BB Juadl (3 gt 53 adl st 8 S aandll ol \Wuﬂwf-rﬂ
-3l 3y AN A e

MS 3490

Author: Sadr al-Din Muhammad ibn Ibrihim Sirazi (Mulla Sadra)
Content: glosses on flabiyyat

Date of copying: 1273/1855 or 1856

Language: Arabic

Script: Nasta liq

Foliation/pagination: ff. 318, lines 18, size 24 x 18 cm.
Description: good, worm-eaten

References: Kh, I: 386 (MS 60); As: 446447
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MS 3491

Author: Aqa Husayn ibn Gamal al-Din Muhammad Hwansari
Content: glosses on flahiyyat (completed in 1064/1653)

Copyist: Muhammad al-Tunikabuni (d. 1124/1712)

Date of copying: 1086/1676

Seals: two seal-impressions at the end of Muhammad al-Tunikibuni
(dated 1084/1673); f. 1r autograph and seal of Muhammad Ibrahim ibn
Hagi Muhammad ‘Ali al-Isfahani (dated 1230/1815); another seal of Sa‘id
al-Dawla Bahadur.

Language: Arabic

Script: Nasta liq

Foliation/pagination: ff. 134, lines 27, size 24,3 x 15 cm.

Description: good, slightly worm-eaten and water-stained

References: Kh, I: 386 (MS 62, dated 1084/1673, is it the same copy?);
As: 448-449

Incipit:

Juadll o1 e ol ot il ) - 01 il g0 b clanl (3 - cllall o) i a
-l ells g Lat gl

MS 3492

Author: Aqa Husayn ibn Gamal al-Din Muhammad Hwansari
Content: glosses on flahiyyat

Copyist: Ragab “Ali ibn ‘Abd al- ‘Alf al-Halhali al-Isfahani

Date of copying: 1125/1713

Language: Arabic

Script: Nash

Foliation/pagination: ff. 390, lines 21, size 24 x 13,5 cm.

Seals: f. 1v autograph of Muhammad Ibrihim ibn Muhammad ‘Al al-
Isfahani (dated 1243/1827 or 1828)

Description: good, slightly worm-eaten

References: Kh, I: 386 (MS 61); As: 448-449

MS 3493

Author: Muhammad Fadl Imam Hayrabadi

Content: incomplete abridgement of 7zbi%yyat (the unique copy attested)
Copyist: Tafaddul ‘Ali, known as Hagi ‘Ali al-Dihlawi

Date of copying: 1248/1833

Language: Arabic

Script: Nasta liq

Foliation/pagination: ff. 126, lines 27, size 30 x 17 cm.
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Description: good, worm-eaten, but repaired

References: Kh, I: 381 (MS 23, dated 1242/1826 or 1827, is it the same
copy?); As: 448—449

Incipit (abruptly):

<568 oLl Syl as Ll (25 33250 g Lo Lo

8. Concluding Remarks

The survey exemplifies the extraordinary influence of the Avicennian
tradition during the Safavid and Mughal dynasties and the spread of
texts and doctrines throughout the whole Iranian world and the Indi-
an subcontinent. This inquiry constitutes a preliminary step towards
a more exhaustive overview of a significant phenomenon concerning
commentaries on Avicenna’s masterpiece and therefore towards a more
faithful and adequate reconstruction of the processes of reception and
assimilation of the work, which flourished once again between the 16
and 18® centuries. The intersection of different factors determined a
precise chain of transmission of the gpus in question, and its legacy
involved different epochs, cities, intellectual milieus and major per-
sonalities. It has been ascertained that from 17* century the study of
Avicenna’s summae also intensified in India, and the interest in them
reappeared in about the 19" century with the Hayrabadi School.

The witnesses considered testify to the intense exegetical activity
of the epoch and the circulation of authoritative philosophical texts,
although a systematic research is still in progress. More in-depth work
will be carried out on the supercommentarles and superglosses on the
Sifi’, as well as on the manuscript copies preserved in the Middle East,
always bearing in mind that the largest concentration of codices is pre-
served in Iran.

panzeca@fscire.it

Fondazione per le scienze religiose

via U. Maddalena, 112 — 90137 Palermo
Ttalia
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APPENDIX 1

Acronyms of the bibliographic sources

A = G.C. Anawati, Mu allafat Ibn Sind, Essai de bibliographie avicennienne,
Cairo, Dir al-Mafrif, 1950, pp. 78-79.

Am = Ibn Sina, Al-Ilabiyyat min Kitab Al- Sifa’, cit.

As = Arsi, Catalogue of the Arabic Manuscripts in Raza Library Rampur, vol.
IV, cit., pp. 446449,

B = Brockelmann, Geschichte der Arabischen Litteratur, cit.

C = Ibn Sina, 4[-Sifi’, al-llahiyyat, cit.

D = M. Dirayati, Fibristvarah-i Dastnivistha-yi Iran (Dina), The Abridged
Catalogue of Iran Manuscripts, Tehran, Al-Javad Cultural & Research Insti-
tute, 1389H3/2010, vol. I, p. 105; vol. II, pp. 133, 214; vol. IV, pp. 308-312,
804-805; vol. VI, pp. 308-312, 804, 1202—1203, 1207; vol. VII, p. 674; vol.
IX, pp. 1037-1038; vol. X, p. 841, vol. XI, p. 409.

Da, = MT. DaniSpazth, Fibrist-i Kitabhana-yi Ihda’i-yi Aga-yi Sayyid
Mubammad-i Miskat, Kitabbana-yi Danisgah-i Tibrian, Catalogue mé-
thodique, descriptif et raisonné des manuscrits philosophiques, mystiques et
apologétiques persans et arabes de la Bibliothéque de ['Université de Téhéran
(Don de M. le Professeur Meshkat), Tehran, Imprimerie de I'Université,
1332H3/1953, vol. I11/1, pp- 199-200.

Da, = Ibn Sina, Al-Nagit min al-garq fi babr al-dalilat, ed. by M.T.
Danispazih, Tehran, Intisarat-i Danidgah-i Tihran, 1364H3$/1985, part. p. 95.
Da,=M.T. Damspazuh Fibrist-i nushaba-yi batti-i Kitabbana-yi Markagi-y:
Damsgab i Tihran, Tehran, Intidarat-i Danidgih-i Tlhran, 1362H3/1983,
vol. XVII, p. 288.

E, = O. Ergin, “Ibni Sina Bibliografyasi”, in Béyik Tiirk Filozof ve Tib Us-
tads Toni Sina Sabsiyeti ve Eserleri Hakkinda Tetkikler, Istanbul, Muallim
Ahmet Halit Kitap Evi, 1937, pp. 3-80.

E, = O. Ergin, Ibni Sina Bibliografyasi, Istanbul, Osman Yal¢in Matbaasi,
1956

Es = M.J. Esmaeili, “The Commentary Tradition on the llahiyyat of the
Shifa*> An Historical and Bibliographical Survey”, Sophia Perennis 10/2
(2013-2014), pp. 5-26.

F = M. Dirayati, Fibristgan nushaba-yi hatti-yi Iran (Fanha), Union Cata-
logue of Iran Manuscripts, Tehran, Sizman-i Asnad va Kitabhana-yi Milli-yi
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Gumhﬁri—yi Islami-yi Iran, 1391-1393H§/2012-2015, vol. I, p- 328; vol. 1V,
pp. 785-786; vol. VIIL, pp. 394-395; vol. XII, pp. 92-106; vol. XIII, p. 477;
vol. XIX, pp. 975-976; vol. XXI, pp. 79-80, 94-95; vol. XXVI, p. 283; vol.
XXX pp- 565, 820-821; vol. XXXIII, pp. 817-818.

= ‘A, H. H2ir1, Fibrist-i Kitabhana-yi Maglis-i Siira- -yi Milli, A Cata-
logmf of t/oeManmcrzptx in the Parliament Library (Persian € Arabic), vol. V,
Tehran, Intidarat- 1Maghs, 1345H5/1965, pp. 297-299, 402-404.
Is = Ibn Sina, A/-Sifi’, al-llahiyyat wa-Taligat, cit., pp. 58-59, 83-84, 100-
101, 128.
K = ST.H. Kantari, Fibrist-i kutub-i ‘Arabi va Farsi va Urdi mabzina-y:
Kutubbana-yi Asaftyya-yi Sarkar-i ‘Ali, 4 vols., Hyderabad, Government
Oriental Manuscripts Library and Research Institute, 1332-1355/1914—
1936, vol. 11, pp- 1198-1199; vol. IT1, pp- 492-493.
Kh = Han, Fibrist-i kutub-i ‘Arabi-yi mawgiuda-yi Kitabbana-yi riyisat-i
Rampir, vol. I, cit., p. 397.
M =Y. Mahdawi, Fibrist-i nushaha-yi musannafat-i Ibn-i Sind, Bibliogra-
phie d’[bn Sina, Tehran, Inti$arat-i DaniSgah-i Tihran, 1333H3$/1954, pp.
172-173.

= ‘AH. Mawlawi, Miftah al-kuniiz al-hafiyya, Arabic Manuscripts
Bankipore, 3 vols., Patna, Government Printing, 1918-1922 [Urdu text].
Ma, = Id., Catalogue of the Arabic and Persian Manuscripts in the Oriental
Public Library at Bankipore, vol. XXI (Arabic MSS), Encyclopaedias, Logic,
Philosophy and Dialectics, pp. 4-6, vol. XL (Arabic MSS), Physics/Metaphys-
ics, pp. 2-4, Calcutta-Patna, Baptist Mission Press/Superintendent, Govern-
ment Printing, 1994, 2008.
Mz, = A. Munzawi, Fibrist-i nushaha-yi batti-yi Farsi, A Catalogue of Per-
sian Manuscripts, vol. 11/1, Tehran, Regional Cultural Institute, 1970, pp.
755-756.
Mz, = 1d., Fibristvarah-i kitabha-yi Farsi, An Annotated Bibliography of Per-
stan Works Including Manuscript’s Descriptions, vol. V1, Tehran, The Centre
of Great Islamic Encyclopaedia Library Publications Series, 1381H3$/2002,
pp. 104-105, 132.
N =M. Nizam al-Din, 4 Catalogue of the Arabic Manuscripts in the Salar Jang
Collection, Hyderabad, Osmania Oriental Publications Bureau, 1957, p. 8.
O = Andbra Pradesh Government Oriental Manuscripts Library and Re-
search Institute (Persian, Urdu, Arabic Books), Hyderabad, Osmania Univer-
sity Campus, vol. II, pp. 83, 85-86, 88; vol. IIL, p. 126.
Pb = PhiBor, “Philosophy on the Border of Civilizations: Towards a Critical
Edition of the Metaphysics of Avicenna” (ERC project), available at: http://
project.avicennaproject.eu/index.php?id=65 (20 February 2021).
R = R. Massani, “Atar Aba ‘Al Sina dar Kitabhanaha-yi husasi va-‘umami
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Hind”, in Le livre du millénaire dAvicenne, vol. 11, Tehran, Société irani-
enne pour la conservation des monuments nationaux, 1384H3/1953, pp.
438-449.

S = W.H. Siddiqi, Fibrist-i nushabd-yi Farsi-yi Kitabbana-yi Radda, Ram-
pur, Catalogue of Persian Manuscripts, vol. 1, Delhi, Diamond Printers,
1375H3/1996, p. 313.

S = Ibn Sina, Al-Ilahiyyat min al-Sif’, cit.

St = C.A. Storey, Persian Literature: A Bio-Bibliographical Survey, vol. 11/3,
published with the aid of the Iranian Culture Foundation by The Royal Asi-
atic Society of Great Britain and Ireland, Leiden, Brill, 1977, p. 348.

Sw = C. Stewart, 4 Descriptive Catalogue of the Oriental Library of the Late
Tippoo Sultan of Mysore. To which are prefixed, Memoirs of Hyder Aly
Khan, and his son Tippoo Sultan, Cambridge, Cambridge University Press,
1809, p. 118.

T = Aqa Buzurg Tihrani, Al-Dari‘a il tasanif al-si‘a, cit.

U = “A. Mirza Asraf, 4 Catalogue of the Arabic Books and Manuscripts in the
Library of the Asiatic Society of Bengal, under the supervision of the Honor-
ary Philological Secretary, Calcutta, Baptist Mission Press, 1904, p. 106.

W = Wisnovsky, “Avicenna’s Islamic reception”, cit.
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APPENDIX II

Ibn Sina’s Kitab al-Sifi*
Abridgements, Commentaries, Glosses and Translations

Abt Mansar al-Husayn ibn Tahir ibn Zayla (d. 440/1048 or 1049): com-
pendium of Szfa

Fahr al-Din al-Razi (d. 606/1210): attested commentary on Ilahiyyat®

‘Abd al- Hamid ibn Tsi Husrawsahi (Sams al-Din?) (580-652/1184 or
1185-1254 or 1255): abrldgement of Mantig®

Gamil al-Din Hasan ibn Yasuf ibn ‘Al ibn al-Mutahhar al-Si al-Allima
Ayat Allah (a.k.a. ‘Allama Hilli) (648 or 649-726/1251-1326): commentary
on Mantiq*

Qadi Bagdad Qiwam al-Din ibn Hasan al-Ma'raf: commentary on I/ahi-
yyat (d. 922/1516)°

Giyat al-Din Mansar ibn Muhammad Husayni Dastaki Sirazi (d.
949/1542): glosses on Ilahiyyat®

"It is aa provisional list in chronological order.

I M. p. 173: W, p. 194.

% See Pb: “The first known attestation of a commentary (s27b) on the [lahiyyat, possibly
ascribed to Fahr al-Din al-Rézi (d. 606/1210), occurs in Salih al-Din Halil Ibn Aybak
al-Safadi (d. 764/1363), Al-Waf bi-al-wafayat, ed. by A. Al-Arna’at and T. Mustafi,
Dir ihya al-tarat al-arabi, Beirut 2000, IV, p. 180”.

3 D, vol. V1, 1202; F, vol. XXI, p. 79; M, p. 173; Wisnovsky, “On the Emergence of Ma-
ragha Avicennism?”, cit., p. 264; Ibn Abi Usaybi‘a, ‘Uyan al-anba’ fi tabagat al-atibba’,
ed. by A. Miiller, vol. II, Cairo, al-Matba‘a al’ Wahblyya, 1299/1882, p. 174, 4-5.

* Kasf al-Hifa’ min Klmb al-Sifz> (on Magiilit 11-IV.5). See F, vol. XXV, p. 283; M,
p- 172; T, vol. XVIII, p. 34.

>0, vol. I, p. 88.

¢On L1-6. Szﬂz al-qulnub, ed. by A. Ahari, in Gangina-yi Baharestan (A Collection
of 18 Treatises in Logic, Philosophy, Theology, and Mysticism), ed. by “A. Awgabi, vol.
I, Tehran, Intiarat-i Kitabhanah, Miza va Markaz-i Asnad-i Maglis-i Sura—yl Islami,
1379H5/2000, pp. 184 276 Sifa> al-quliih, in Musannafat-i Giyat al-Din Mangir-i
Humym -yi Dastaki-yi Sirazi, ed. by ‘A. Narani, vol. II, Tehran, Anguman-i mafihir
va atar-i farhangl 1386H5/2007, pp. 375-487 (cf. vol. 1, p. 110); Stfa’ al-quliub wa-
Tagawbur al-agsam, ed. by ‘A. Awgabi, Tehran, IntiSaraci Kitabhinah, Maza va
Markaz-i AsnadlMaghslSura—yl Islimi, 1390H3/2012, pp. 1-132. Excerpts in Is. See
A, p.79; B (1937), p. 815; D, vol. VI, 1207; F, vol. VIII, pp. 394-395, F, vol. XXI, pp.
94-95, F, vol. XXX, p. 565; M, p. 173; Pb.
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Sayyid Mulla Sah Tahir Ibn Radi al-Din Ismafli Husayni Kasani (a.k.a.
Sah Tahir Dakkani Angadam) (d. 952/1545 or 1546): glosses on Ilahiyyait’

Hablb Allah al-Bagnawi al-Sirazi (Mirza Gan) (d. between 994 or
995/1585 or 1587): glosses on Llabiyyar?® 3

Bahman Aski (alive before XI/XVII c.): abridgement of Szfz ™

Ibrahim ibn Husayn Hasani: glosses on [lahiyyat (written before
1020/1611 or 1612)"°

Muhammad Bagqir ibn Muhammad Damad Husayni Astarabadi (a.k.a.
Mir Damad) (950-1041/1542-1631): glosses on llahiyyat"'

‘Ali Rida Tarzi (or Tarazi) ibn Mawlana Sams al-Din Halhali (alive before
1048/1638): Persian translation and commentary on Ilabzyyat”

Sadr al-Din Muhammad ibn Ibrahim Sirazi (a.k.a. Mulla Sadra) (979-ca.
1050/1571 or 1572—ca. 1640): glosses on Ilahiyyar"

Ahmad ibn Zayn al-‘Abidin Husayni ‘Alawi ‘Amili Isfahani (a.k.a. Mir
Sayyid Ahmad) (d. between 1054-1060/1644-1650): commentary on
Llabiyyat*

Mulla Ragab ‘Ali Tabrizi (d. 1080/1669): attested Persian translation’®

Muhammad Bagqir ibn Mu’min Sabzawari Istahani (1018-1090/1609-
1679): glosses on Ilahiyyat'

7 Mz, p. 132; T, vol. VI, p. 142. Student of Haf1i (d. after 1525).

8 D, vol. IV, p. 308; F, vol. XII, pp. 92-93; M, p. 173 (glosses on Aristotelian categories,
treatises 2 and 3 of lahiyyat).

? D, vol. VI, 1202; F, vol. XXI, p. 79. B

Y Unmiidaga’ Ibrabimiyya, 1aligat ‘ala llahiyyat al-Sifa’ wa-al-Nagat. See A, p. 79;
D, vol. IT, p. 214; M, p. 173.

U Tz lzqﬂt ‘ala szb al- Sz_ﬂz in S and excerpts in Is. See F, vol. XII, p. 93; M, p. 173.

2 Da..p. 95: Es. p. 8: Is. p. 100: K. vol. IIL, pp. 492-493: O. vol. II. p. 85: S. p. 313.

" On Ilahiyyat 1-V1. Al-Ta‘ligat li-Sadr al-muta’allibina Mubammad Ibn Ibrihim
Sadr al-Din al-Sirazi ‘ala [-Si ﬁz in$, pp- 2-264; Sarbwa-Ta quﬂtSadVﬂl mutaallibina
bar Ilahiyyat-i Sifi-yi sayb al-ra’is Abi “Ali ibn Sind, 2 vols., ed. and annot. by N.
Habibi, under the direction of M. Hamane’, Tehran, Inti$arat-i Bunyad Hikmat Islami
Sadra, 1382H3/2003 or 2004; commentary on /lahiyyat I-1Lin Is, pp. 1-248. See A, p.
78; B (1937), p. 815; D, vol. IV, pp. 308-309; F, vol. XIL, pp. 93-96; M, p. 173; Pb. CE. S.
Y Miftah al-Sifa wa-al-‘urwa al-wutqa’fi sarb llabiyyat al- Slﬁl or Minhag al- Sifa *fi
al-Ilabiyyat (commentary on [lahiyyat 1-X). Excerpts in S, and excerpts on Ilahiyyat 1-
I in Is; two excerpts in Anthologie des philosophes iraniens, cit., vol. I1, pp. 1229, 87-
117 (on Lldhiyyat VIILG6, p. 358.1-2, 1011, 14-15, on VIIL7, p. 362.18, and on IX.7,
p. 423.4-12). Eng. transl. by M. Fakhry in Nasr and Aminrazavi, From the School of
Shiraz, cit., pp. 264-282. See A, p. 78; B (1937), p. 815; B (1943), p. 592; D, vol. IX, pp.
1037-1038; M, p. 173; Pb. Cf. S.

"> Nasr and Aminrazavi, From the School of Shiraz, cit., p. 283.

1¢ Excerpts in Is; see D, vol. IV, p. 309; F, vol. XII, p. 98; F, vol. XXX, pp. 820-821; M,
p. 173; Pb. Partial ed. in Anthologie des philosophes iraniens, vol. 11, cit., pp. 546-615.
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Mir Muhammad Ma‘sam ibn Fasih al-Haqq Husayni Qazwini (d.
1091/1680 or 1681): glosses on Sifaz*”

Aqa Husayn ibn Gamal al-Din Muhammad Hwansari (1016-
1099/1607-1687): glosses on Ilahiyyat, superglosses on Sabzawir?’s glosses,
and attested Persian translation'

Muhammad ibn Husayn Sirwani (1033-1098/1624-n): glosses on
Tabityyar” )

Mulla ‘Abd al-Gafir ibn Muhammad ibn Yahya Gilani (fl. XI/XVII c.):
commentary on llahiyyat™

Sih Qiwam al-Din Hamza ibn ‘Ali Nassiba Sirazi/Hamza ibn Muham-
mad Hasani Husayni (fl. XI/XVII c.): glosses on ]labzyyat”

‘Ali ibn Fadl Allah Gilani (fl. XI/XV1I c.): commentary on lahbiyyat™

Muhammad Yasuf Razi (Mulla Awliya’) (fl. XI/XVII c.): glosses on
1lahiyyar™

Muhammad Radawi (fl. XI/XVII c.): glosses on Szfz **

Sayyid Gamal al-Din Muhammad Radawi (l. XI/XVII c. ?): glosses on
Llahiyyat™

Ismafil ibn Muhammad Bagir Hatanabadi (1031-1116/1621 or 1622-
1704): glosses on Ilahiyyat™

Sayyid ‘Ali Husayni ‘Uraydi Imami (d. 1117/1705 or 1706): Persian trans-
lation and commentary on flahiyyar*

7D, vol. IV, p. 309; F, vol. XII, p. 98.

'8 First commentary on [lahiyyat 1-VIIL. A.-H. Hwansiri, Hisiyat ald al-Sifi’ (al-

Llahiyyat), ed. by H. Nagi Isfahani, Qom, Kunglra—yl Buzurgdast-i Muhaqqiqan-i

Hwinsari, 1378H3/1999; excerpts in Is and in Anthologie des philosophes iraniens, cit.,

vol. I, pp. 362-409. See B (1937), p. 815; D, vol. IV, p. 310; F, vol. XII, pp. 98-102; M,

p- 173; Pb.

¥ D, vol. IV, p. 310; F, vol. XII, p. 98.

20T, vol. VL. p. 142. Student of Mir Damad.

' On Mlahiyyar 1.1-11.2. See D, vol. IV, pp. 309-310; F, vol. XTI, pp. 102-103; excerpts

in S and Is (Isfahani, p. 126, identifies the author with Muhammad Qawwim al-Din
al-Sayfi al-Qazwini, d. 1150/1737 or 1738). See Pb.

? Tawfiq al-tatbig (commentary on Ilabzyyﬂt X). “Alf ibn Fadl Allah Gilani, Tawfiq

al-tatbiq fi itbat anna al-Sayb al-ra’is min al-Imamiyya al-Itna ‘Asariyya, ed. by M.M.

Hilmi, Cairo, Dir ihya al-kutub al-arabiyya, 1953.

2 D, vol. IV, pp. 310-311; F, vol. XII, p. 102; M, p. 173; glosses in S and excerpts in Is.

* D, vol. IV, p. 311; F, vol. XII, p. 103.

> On llahiyyat I-11. See D, vol. IV, p. 311; F, vol. XII, pp. 104-105.

% D, vol. IV, p. 311; F, vol. XII, p. 103.

*7 Cf. Panzeca, “On the Persian Translations of Avicenna’s [lahiyyat”, cit.; D, vol. 1L, p.
133; D, vol. V1, 1202-1203; Da , pp. 199-200; Da,, p. 95; Da,, p. 288; Es, p. 8; F, vol.

IV, pp. 785-786; H, pp. 297-299, 402-404; M, p. 174; Mz, pp. 755-756; Mz, pp.
104-105; St, p. 348.
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1. Panzeca

Allima Sulaymin Mihwazi Bahrini (Mulla Sulaymin) (1065-
1121/1654-1710): glosses on Ilahiyyat™

Muhammad ibn ‘Abd al-Fattah Tunikabuni (1040-1124/1631-1712):
glosses on Tabityyat”

Aqa Gamal al-Din Muhammad ibn al-Husayn Hwansari (d. 1125/1713):
glosses on TabiGyyat™ B

Mirza ‘Abd Allah ibn Mirza Isa Afandi Tabrizi Isfahani (1066-
1130/1656-1718): glosses on llabiyyat™

Mulla Hamza Gilani (d. 1134/1722): glosses on S7fi "

Baha’ al-Din Muhammad ibn al-Hasan Isfahani (a.k.a. Fadil Hindi) (d.
1137/1725): abridgement of Sifi’>

As‘ad ibn “Ali ibn “‘Utmin al-Yanyawi (d. 1143/1730): glosses on Mantiq
and Tabivyyar*

Sayh ‘Ali Hazin Zahdi Gilani Isfahani (d. 1181/1767 or 1768): commen-
tary on ]lpzhzyydt“

Aqi Muhammad Bidabadi (d. 1198/1783 or 1784): glosses on llahiyyat™

Mulla Muhammad Mahdiibn Abi Darr Naraqi Kasani(1128-1209/1715
or 1716-1794 or 1795): commentary on llahiyyat’’

M, p. 173; glosses in Sand excerpts in Is.

*? Ibtal kawn al-baraka fard-an sayyil-an (al-baraka fi al-magila). D, vol. 1, p. 105;
F, vol. I, p. 328.

% On Tabiyyat I-11. See A, p. 78; D, vol. IV, p. 311; F, vol. XII, pp. 103-104; M, p.

173. A.G. Hwinsari, a/- -Hastya ‘ala I- Szfa ed. by R. UstadI, Qom, Kungira-yi Buzurg-
dast- 1Aqa Husayn-i Hwansari, 1378Hs/1999.

T, vol. VI, pp. 68, 142-143.

2 Cf.R. Pourjavady, thlosophy in Qajar Iran, Leiden-Boston, Brill, 2019, p. 9.

3 Awn Ihwan al-Safa’ ala fabm Kitab al- Sifi’. CE M, p- 173; on llahiyyar 1-11 see
Is, pp. 261-296, 471-485 (partial Metaphysics). ‘A. Awgabi has edited the first part of
this commentary on Logic, Tehran, Mu’assasa-yi Pazahisi-yi Hikmat va Falsafa-yi Iran,

1393H$/2014.

 Cf. R. Wisnovsky, “Indirect Evidence for Estabhshmg the Text of the Shifa’”, Oriens
40 (2012), pp. 257273, here 267; S. Di Vincenzo, “Reading Avicenna’s Kitab al-Sifa’

in the Ottoman World. The Circulation of the Work Within the School of As%ad al-

Yanyawi”, Mélanges de ["Université Saint-Joseph 67 (2017-2018), pp. 327-350.

T, vol. VII, p. 108.

3¢ Glosses in Is.

7 On Ilabiyyat 1-11.2. See Naragj, Sarb al- -llahiyyat min Kitab al- fzfd ed. by M.

Mohaghegh, vol. I, Tehran, Institute of Islamic Studies of McGill University — Teh-
ran Branch, 1365H3/1986 (partial commentary); Id., Sarh Habiyyit al-Sifi> 1-2, ed.

by H. Nagi Isfahani, 2 vols., Qom, Kungira-yi Buzurgdast-l Muhaqqiqin-i Narigj,
1380H5/2001 (full commentary); excerpts in Is. See D, vol. VI, p. 804; F, vol. XIX,
pp- 975-976; Pb; Pourjavady, Philosophy in Qajar Iran, cit., pp. 36-65; S. Rizvi, “An
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Appendix

Anonymous Author (fl. XII/XVIII c.): commentary on [lahiyyat™

Sayyid ‘Abd al-‘Azim ibn ‘Ali Rida Lingani Husayni Isfahani (d. after
1231/1816): commentary on Ilahiyyat®

Muhammad Husayn ibn ‘Abd al-Baqi HatanabadiIstahani(d. 1233/1817
or 1818): commentary on llahiyyat™

Fadl-i Imam ibn Muhammad Ar$ad ‘Umari Hayrabadi (d. 1243/1827 or
1828): abridgement of 7abivyyar"

‘Ali ibn Gamsid Nari (a.k.a. Mulla ‘Ali Nari) (d. 1246/1831): commen-
tary on Sif*?

Fadl-i Haqq ibn Fadl-i Imam Hayrabadi (d. 1861): gloss on Fadl-i Imam
Hayrabadi’s commentary

Hagg Mulla Hadi Sabzawari (1212-1289/1797-1873): glosses on
Llahiyyar®

Aqa “Ali Mudarris Tihrani (ibn Zunazi Tabrizi) (1234—1307/ 1819-
1889): supercommentary on Mulla $adra’s commentary*

Mirza Aba al-Hasan ibn Sayyid Muhammad Tabatabat (aka. Gil-
wa) (1238-1314/1822 or 1823-1896): glosses on Mantig, Tabityyat and
Llahiyyat®

Avicennian Engagement with and Appropriation of Mulla Sadra Sirazi (d. 1045/1636):

the Case of Mahdi Naraqi (d. 1209/1795)”, Oriens 48 (2020) pp- 219-249.

3% SM. Marasi Nagafi and M.H. Amini, Fibrist-i nushaba-yi batti-yi Kitabbana-
yi Umiimi-yi Hadrat-i Ayar Allah al-Ugma Marasi Nagaf 7, vol. XLVII, Qom,

Kitabhana-yi Buzurg-i Ayat Allih Marasi Nagafi — Gangina-yi Gahani-yi Mahtatat-i
Islami, 1395H3/2017, p. 774, MS 18860/19.

% On Ilahiyyit 1and up to fasl 4. Nitr al-‘urafa’ fi sarh llahiyyat al-Sifa’. See D, vol. X,

p- 841; F, vol. XXXIII, pp. 817-818.

“ Commentary on flahiyyat IX-X. See D, vol. IV, p. 311; F, vol. XTI, p. 105, Pb.

1A p.79.

@ W,I;) 194; Pourjavady, Philosophy in Qajar Iran, cit., pp. 125-178.

B Fibrist-i nushaba-yi hatti-yi, ed. by S.A.H. Askevari, vol. XI, Qom, Markaz-i Thyz-i
Mirit-i Islimi, 1390H3/2011 or 2012, p. 66, MS 4549; Pourjavady, Philosophy in Qajar
Iran, cit., pp. 179-230.

# See Nasr and Aminrazavi, From the School of Shiraz, cit., p. 473; Poutjavady, Philoso-
vhv in Oaiar Iran, cit., pp. 231-258.

s D, vol. IV, p- 311 F, vol. XII, p. 105; see Pb: “Two annotations in the guard leaves
at the beginning of this manuscript state that this codex was corrected by Gilwa, who
used it for his teaching of philosophy in 1314H, and that the glosses that do not bear
indication of their authors (the names of al-‘Alawi, Mulla Awliy’, and others, are visi-
ble) are by Gilwa himself”. The glosses on four chapters of the first section of Natural
Philosophy (Chapters1.2,1.6, 1.8, and I1.8) have been edited in Magmi‘ar Atar Hakim
Gilwa, ed. by H. Rezazadeh, Tehran, Muassasa-yi Intigarat-i Hikma, 1385H§/2006, pp.

309-342; Pourjavady, Philosophy in Qajar Iran, cit., pp. 283-312.
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1. Panzeca

Mudarris Hasan (1249-1316/1870-1937): glosses on S7f >

Mirza Muhammad Tahir ibn Farag Allah Tunikabuni (1280-1360/1863
or 1864/1941 or 1942): glosses on Mantig and Ilahiyyar”

‘Abd Allah Anwir (b. 1343/1924 or 1925): glosses on Ilahiyyat to the
text of the Cairo edition (unpublished, in Farsi)*

Muhammad Taqi Misbah Yazdi (b. 1353/1934 or 1935): commentary on
Llahiyyar®

Other Authors (unknown dates)

Anonymous: glosses on Mantig*®

Anonymous: Persian translation and summary of Mantig®
Anonymous: supercommentary on Tabi%yyat>*

Mahmauad ‘Al (?): glosses on Zlahiyyar>

Muhammad Taqi ibn Muhammad Astarabadi: commentary on Sifz >

“ D, vol. IV, p. 311; F, vol. XII, p. 105.

7 D, vol. IV, p. 311.

“ P,

“ Sarh Llahiyyat S’zfd ’, ed. by ‘A.G. Ibrahimi-Far, 3 vols., Qom, Intisarit Mu’assasa-yi
Amazisi va Pagahisi Imam Homeyni, 1386 or 1387H3/2007 or 2008 (in Persian).
See Pb, further items in Am, pp. 5-6; Is, pp. 54-58, 96-100; Mulla Sadra, Sarb wa-
Taligat, cit., pp. 9-15.

> D, vol. VI, pp. 311-312.

SUF, vol. XII, p. 106; F, vol. XXI, p. 80.

°2 MLA. Talass, Al-Kachchaf, Catalogue générale des manuscrits arabes de la Bibliotheque
Générale des Wakfs de Bagdad, Baghdad, Imprimerie Al-‘Ani, 1953, p. 109, MS 5269.
%3O, vol. I1I, p. 126.

> D, vol. VI, p. 805; F, vol. XIX, p. 976.
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